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In John 17:4, Jesus prayed to the 
Father, “I have brought you glory on 
earth by ! nishing the work you gave 

me to do.”  Jesus knew what the Father 
had called Him to do. But do we know 
what the Father has called us to do?  
" ere seems to be a great deal of confu-
sion in the Church about what is and 
what is not the mission that God has 
given to us. And if the leaders are con-
fused, then how can the average church 
member possibly understand what God 
has called us to do? " e more ominous 
question is whether the Church as a 
whole has adopted the wrong mission 
and as a result we have not ful! lled 
what God has intended. 
In this issue we take a look back at 
our Evangelical and biblical heritage 
to better understand the mission that 
God has given to us. and answer the 
often-debated question, “Does God just 
want us to get people saved and bound 
for heaven, or does He care about our 
lives in this world as well?”
Based on the ministry strategies that 
have been employed over the last 100 
years, it is fair to deduce that a major 
emphasis of our e# orts in the Church 
has been to get as many people saved 
as possible and not to disciple new 
believers. We have held mass evangelism 
crusades in stadiums all over the world. 
Our churches gather the best speakers, 
musicians and programs, all designed 
to attract as many people as possible to 
the church so the pastors can present 
the gospel to the unsaved. All of these 
methods are centered upon “profession-
al” leaders delivering the gospel message 
and not on equipping all believers to 
carry out the work of ministry.

Should the number of people who have 
prayed to receive Christ be our measure 
of success? Is this completing the work 
that God has given us to do? If we think 
so, then I believe we have adopted an 
extremely truncated view of what God 
wants from us. Being saved from our 
sins, while essential, is only the begin-
ning. God wants us to grow in maturity 
to become obedient followers of Jesus 
who are able to make disciples. Jesus 
wants us to ful! ll His command “to 
make disciples of all nations.”

We have paid a terrible price by focusing 
so much on just getting people saved and 
not enough on making them disciples 
who can and should change the world.
Robert Osburn makes the point in his 
article, Feeding the Wolves, on page 24, that 
as a church we have not put enough em-
phasis upon discipling people so that they 
become the seed that Jesus talked about 
falling onto good soil and producing a crop 
100 times what was sown. Robert asks the 
question, “Is it any joy that so many sprang 
up “quickly” and then “withered” (Mt. 
13:5) or were even tually “choked?” 
" e irony is that e# ective discipleship is 
the best way of getting as many people 
as possible saved over the long term. " e 
church has largely bypassed the di$  cult 
work of disciple-making in favor of mass 
communication strategies. Disciple-
ship starts out slow, but if done properly 
builds exponentially to encompass far 

Editorial Comment

Rick Wood, Editor, Mission Frontiers

What Is Our Mission?

more people than the “quick and easy” 
mass strategies that may get people 
into the Kingdom quickly but do not 
adequately disciple them. Discipleship 
harnesses the enormous power of all 
believers to be disciple makers not just 
the professionals. 
Wesley Showed Us the Way
" e mission that Jesus gave His church 
was to make disciples, not just so His 
people would go to heaven when they 
died but so they would live before the 
world—lives that have been transformed 

by God—bringing Him the greatest 
glory. " e gospel is the power of God to 
bring transformation to individuals and 
to nations, but this transformation only 
takes place through e# ective discipleship. 
" e reality of this truth is seen in our 
! rst article on page 6, which describes 
John Wesley’s discipleship movement 
that transformed England in the 18th 
century. Wesley was not just after 
gathering people into churches who 
had “prayed the prayer,” but he sought 
to bring people to maturity in Christ 
whereby their lives would be changed. 
Transformed people transform nations, 
and that is what happened to England 
in Wesley’s day. People who came out 
of Wesley discipleship movement were 
called Methodists because of the speci! c 
methods that were used to make disci-
ples who were obedient to Christ. " eir 
mission was to transform lives and they 

THE SUNDAY MORNING SERMON IS ONLY A PART OF DISCIPLESHIP AND TO THE 

DEGREE THAT THE CHURCH RELIES ON IT ALONE TO DISCIPLE PEOPLE IS THE DEGREE 

TO WHICH WE WILL CONTINUE TO FAIL TO TRANSFORM OUR NATION AND THE WORLD.
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created the means to accomplish this. 
As reported in the sidebar on page 7, 
the Methodist movement died because 
they replaced the key elements that 
made their discipleship movement work. 
One tragic mistake was to stop requir-
ing participation in the small group 
discipleship meetings in favor of Sunday 

services. ! e Sunday morning sermon 
is only a part of discipleship, and to the 
degree that the Church relies on it alone 
to disciple people is the degree to which 
we will continue to fail to transform our 
nation and the world. ! ere is nothing 
wrong with gathering for worship and 
a sermon, but it cannot ful" ll all of the 
training and discipleship needs of the 
Church. To only rely on a once-a-week 
sermon is to abandon our ultimate mis-
sion to make disciples. 
! e other mistake Methodists made was 
to move from a grass-roots approach to 
developing leadership where people in 
their discipleship groups could become 
itinerant preachers to insisting on profes-
sional, seminary-trained clergy. We make 
the same mistake today. Instead of just 
using professionally trained pastors and 
missionaries, we must begin to employ 
e# ective discipleship methods that can 
equip all believers to be disciple-makers. 
John Wesley showed us long ago that it is 
possible to do so and transform a nation 
in the process. We should learn from his 
example and develop the strategies to 
disciple the peoples of our generation. 
We have presented some of these strate-
gies in recent issues of MF. 
All we have to do is open our eyes and 
look around to see that the Church in 
the West is losing the battle against the 
forces of humanism, secularism, atheism, 
etc. We live in the midst of a culture in 
decline. ! ere are too few followers of 
Jesus who have been adequately discipled 
so that they can be the agents of transfor-
mation within our culture and around the 
world. Either we will disciple the people 
of our churches or the world will. Right 
now in the West the world is winning.

Another Example for 
Us to Follow
One agent of transformation was Wil-
liam Carey, who established the " rst 
protestant mission in India in 1793. 
He is a good example of what one 
committed disciple can accomplish in 
transforming a nation. ! e impact of 

his work lasts to this day. He spent four 
decades not only spreading the gospel 
but transforming the culture of India as 
well. Scott Allen explains Carey’s view 
of ministry in his article on page 15, 
“He looked outward across the land and 
asked himself, ‘If Jesus were the Lord 
of India, what would it look like? What 
would be di# erent?’ ! is question set his 
agenda and led to his involvement in a 
remarkable variety of activities aimed at 
glorifying God and advancing His king-
dom.” Carey followed in the footsteps of 
the Evangelical movement in England, 
where the mission of God was not just 
about getting people saved but it was 
about doing what was right in the sight 
of God. William Wilberforce is another 
product of the Evangelical awakening of 
the 18th century who worked tirelessly 
to transform the culture of England and 
bring glory to God in the process. 
Can you see a pattern here? ! e Evan-
gelicals of the 18th century believed that 
following Jesus meant not only getting 
people saved but also living out their 
faith in transforming the cultures around 
them. ! ey saw the works of the devil 
and they went about destroying them. As 
they did, lives were changed, society was 
transformed and God was glori" ed. ! eir 
faith was not a once-a-week sermon ex-
perience but a 24-hour-a-day walk with 
Jesus that impacted everything they did, 
regardless of their occupation. ! ey were 
full-time disciples of Jesus determined 
to bring glory to God in every aspect of 
their lives. We would do well today to 
follow their example. In so doing, we will 
bring glory to the Father by beginning to 
complete the work He has given us to do. 

Pass On the Vision
We continue to make progress in 
gathering new " nancial partners to 
support the work of Mission Frontiers. 
We are asking for 1,500 of our read-
ers to send in a gift of $180 or $15 a 
month to help support the work of 
Mission Frontiers. We currently have 
received gifts of various amounts equal 
to 238 of these gifts. We also appreciate 
larger and smaller donations which will 
also count towards reaching our goal 
of 1500 donors of $180.  ! ese funds 
will enable us to send MF to Christian 
leaders all over the world. 
Here is what one new supporter wrote 
recently, “Rick, just wanted to say thanks 
for all your work at Mission Frontiers. It 
has changed our lives and spurs us on 
to live as Christ calls us. We have been 
challenged by the articles and can’t wait 
for the next issue to arrive. We will be 
sending in $1,000 to encourage your 
e# orts with Mission Frontiers. Blessings, 
Tim and Wendy from Kansas.”
Would you like to join Tim and 
Wendy in supporting the work of 
Mission Frontiers?  Just go to www.
missionfrontiers.org/donate. You can 
also give by means of Paypal. f

THE GOSPEL IS THE POWER OF GOD TO BRING TRANSFORMATION TO 

INDIVIDUALS AND TO NATIONS BUT THIS TRANSFORMATION ONLY TAKES 

PLACE THROUGH EFFECTIVE DISCIPLESHIP.

Readers: Be looking for a special letter 
from me regarding your subscription.

$12.49
missionbooks.org
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W
hen John Wesley was born in 1703, 
four million out of Britain’s fi ve million 
people lived in absolute poverty—un-

less they found enough food for that day, they 
would begin to starve to death.
When John Wesley launched a Church Planting 
Movement in this context, he not only changed 
the eternal destinies of an estimated one million 
people who came to Christ through his ministry, 
he changed their economic status as well. Not only 
did the Methodists he led get saved, they got out of 
poverty and became a powerful infl uence in disci-
pling their nation. Wilberforce and other “spiritual 
sons” of Wesley honored him as the “greatest man 
of his time.”
Th e Methodists made such an impact on their na-
tion that in 1962 historian Élie Halévy theorized 
that the Wesleyan revival created England’s middle 
class and saved England from the kind of bloody 
revolution that crippled France. Other historians, 
building on his work, go further to suggest that 
God used Methodism to show all the oppressed 

peoples of the world that feeding their souls on the 
heavenly bread of the lordship of Christ is the path 
to providing the daily bread their bodies also need.
Could Church Planting Movements of our day apply 
these same teachings with similar impact?

Personal Impact
Coming to Christ under the infl uence of the Wes-
leyan Methodists changed people by making Jesus 
the Lord of their lives. “Methodists” were given 
that name because they methodically sought to 
obey the Lord in all areas of their lives by obeying 
three main rules:
• one, do no harm;
• two, do as much good as you can; and
• three, use all the means of grace that God has 

provided.
Th e resulting spiritual change aff ected their daily 
lives in four main ways, each of which improved 
the social and economic status of the new believers:
• First, they abandoned sinful habits which had 

previously ruined their lives.
• Second, they began a new life of holiness which 

led to health and wealth.
• Th ird, by going to the Methodist meetings 

they learned to read, which gave them upward 
mobility.

• And fourth, they developed a new view on 
money, which enabled them to profi t from the 
technological innovations of their age.

BY CHARLES EDWARD WHITE WITH ROBBY BUTLER 

John Wesley’s John Wesley’s 
Church Planting Church Planting 

Movement:Movement:
Discipleship That Transformed a Discipleship That Transformed a 
Nation and Changed the WorldNation and Changed the World
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Abandon Sinful Habits
Toward helping Methodists obey 
the fi rst rule, they were gath-
ered into cell groups where they 
confessed their sins to one another 
and prayed for one another to 
receive the self-control which is a 
fruit of the Holy Spirit. Th ey thus 
aided one another in gaining the 
strength to abandon sinful habits 
which had previously ruined their 
lives and consumed their resources.
In explaining the rule against 
doing harm, Wesley specifi cally 
mentioned drunkenness and fi ght-
ing. When describing the change 
made by coming to Christ, he 
noted “the drunkard commenced 
sober; the whoremonger abstained 
from adultery and fornication.” 
Wesley may have mentioned the 
three sins of drunkenness, fi ghting 
and immorality because their ef-
fect was so obvious in his society.
Hogarth’s print, Gin Lane, shows 
the social decay of Wesley’s age. 
Gin had recently been invented. 
One-half of each year’s grain crop 
was turned into this poisonous 

liquid instead of being baked into 
healthful bread. A quarter of the 
houses in London were licensed to 
sell it and the police were power-
less to stop the crimes of desperate 
drunken men.

Th e police were also overwhelmed 
by the fi ghting and killing of the 
mob. Th e law executed people for 
169 capital crimes, but the regular 
march to the gallows did nothing 
to make the streets safe at night. 
Sexual immorality was common 
at all levels of society, and the 
nation was overwhelmed with 
illegitimate children.
When people got saved, they 
repented of their sinful lives. For-
saking drunkenness, fi ghting and 
immorality made obvious changes 
in their lives. Believers stayed 
sober and quit doing the crazy 

and dangerous things intoxicated 
people do. Th ey stopped fi ghting 
and thus avoided the injuries and 
feuds that destroy productivity. 
Th ey abandoned promiscuity and 
started valuing their families and 

raising their children. Simply re-
nouncing these three self-destruc-
tive behaviors greatly improved the 
economic lives of the Methodists.

Begin a New Life of Holiness
While Wesley’s fi rst general rule 
stopped the downward path of the 
Methodists, his second general 
rule, “Do all the good you can,” led 
them out of abject poverty. Wesley 
described this positive change: “Th e 
sluggard began to work with his 
hands, that he might eat his own 
bread. Th e miser learned to deal his 
bread to the hungry, and to cover 

BECAUSE LITERACY WAS THE ADMIS SION TICKET TO THE MIDDLE CLASS, 

METHODISM PROVIDED THE MEANS FOR THE UPWARD MOBILITY OF 

HUN DREDS OF THOUSANDS OF POVERTY-STRICKEN PEOPLE.

BY FRANK DECKER AND DARRELL WHITEMAN 

Th e Wesleyan renewal stimulated the transformation 
of a generation, and is well known for its balanced 
emphasis on practical disciple-making coupled 
with an ardent ministry to those in material need. 
However, in the latter part of the 19th century two 
signifi cant decisions were made which caused the 
emphasis on the former to wane. 
1. It was offi  cially decided that membership in a 

small group (“class meeting”) would no longer 
be required for church membership. This 
was unfortunate because it was in these class 
meetings that the truly practical encouragement 
and equipping took place, what Wesley called 
“watching over one another in love,” enabling 
transformation in the life of believers in a 

way that attendance at only the larger Sunday 
gathering was unable to provide. 

2. An emphasis on formal seminary education 
supplanted the previous grass-roots process 
by which leadership was largely developed. 
In early Methodism one could rise from 
class membership to the level of an itinerant 
preacher, but the subsequent emphasis on 
more formal education fomented a greater 
professionalization of the clergy. 

Many churches today have also adopted these two 
aspects of ministry to their detriment. According to 
Mark Nysewander in No More Spectators, these two 
“plate shifts” are what caused Methodism to cease 
to be a movement over a century ago. Nonetheless, 
the example of the early Methodists remains as an 
excellent template for holistic mission today. 

Why Methodism Ceased to be a Movement
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the naked with a garment. Indeed 
the whole form of their life was 
changed: they had ‘left off  doing 
evil, and learned to do well.’”
In his second rule Wesley said that 
Methodists should live with “all 
possible diligence and frugality” 
and “employ them [other Method-
ists] preferably to others, buying 
of one another, [and] helping each 
other in business.”
Th ese new lives of honesty and 
industry helped some Methodists 
succeed in business and others to 
become dependable and truthful 
employees. Besides raising their 
incomes, Methodism helped people 
curtail needless expenses and 
save their money for worthwhile 
endeavors. Wesley noted that the 
disciplines of the Christian life of-
ten lifted people from poverty: “For 
wherever true Christianity spreads, 
it must cause diligence and frugal-
ity, which in the natural course of 
things, must beget riches!”

Learning to Read
A third way in which 
salvation changed 
the economic life of 
Methodists was by 
teaching them to read. 
One of the means of 
grace which Method-
ists used in obedience 
to Wesley’s third 
rule was attending 
Methodist meetings. 
At these meetings 
Methodists were 
urged to read the Bible 
and taught to sing 
to hymns of Charles 
Wesley. As illiterate 
people learned to sing 
these hymns, they also 
learned to read.
Charles wrote thou-
sand of hymns for the 
people called Meth-
odist, who usually 
learned them by sing-

ing them one line at a time as they 
were called out by the song leader. 
Th is “lining out” of the hymns 
enabled the singers to memorize 
the songs they sang. When John 
later published the hymns and sold 
them cheaply, people could match 
the words they knew by heart with 
the printed words on the page, 
and thus teach themselves to read. 
Since the Methodists usually sang 
fi ve hymns at every meeting, each 
gathering functioned as a thirty-
minute adult literacy session.
Because literacy was the admis-
sion ticket to the middle class, 
Methodism provided the means 
for the upward mobility of hun-
dreds of thousands of poverty-
stricken people.

A New View of Money
Finally, Methodism gave people a 
new view of money.
Wesley often preached on this 
topic; his most famous message on 

money made three points: Gain all 
you can; save [economize] all you 
can; give all you can.
First, Methodists were to make 
as much money as they possibly 
could. Wesley said that despite its 
potential for misuse, there was no 
end to the good money can do: 
“In the hands of [God’s] children, 
it is food for the hungry, drink for 
the thirsty, raiment for the naked. 
It gives to the traveler and the 
stranger where to lay his head. 
By it we may supply the place of 
a husband to the widow, and of a 
father to the fatherless. We may 
be a defense for the oppressed, 
a means of health to the sick, of 
ease to them that are in pain. It 
may be as eyes to the blind, as 
feet to the lame: yea, a lifter up 
from the gates of death!”
Wesley urged Methodists to gain 
wealth through honest wisdom 
and unwearied diligence. “Put 
your whole strength into the 
work. Spare no pains,” Wesley 
exhorted. But make sure the 
work does no ill to oneself or to 
the neighbor. Th us Methodists 
must avoid work with danger-
ous chemicals or in unhealthy 
environments. Th ey must also not 
endanger their souls by any work 
that involves cheating or lying. 
Likewise, any trade that hurts 
the body, mind, or soul of the 
neighbor is out of bounds. Th us 
distilling liquor, running a tavern, 
or peddling patent medicines 
were forbidden to Methodists.
Wesley’s second injunction, “Save 
all you can” had many practical 
implications: save all you can by 
refusing to gratify the desires of 
the fl esh. “Despise delicacy and 
variety and be content with what 
plain nature requires.” Refuse 
also the desire of the eye with 
superfl uous or expensive clothing, 
and reject the pride of life, buying 
nothing to gain the praise or envy 
of others. Wesley pointed out 
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that gratifying such desires only 
increases them, so if people were 
to throw their money into the sea, 
they would be doing themselves 
and others less damage than if 
they bought needless goods.
Finally Wesley told Methodists to 
“Give all you can.” He pointed out 
that all money comes from God, 
and that people are not the own-
ers, but only the trustees, of God’s 
money. He said that God wants 
believers to make sure that they 
and their families have adequate 
food, housing, clothing, tools and 
savings to do all the work which 
God has appointed for them to 
do. He then stated that any money 
beyond these necessities must be 
given to the poor. “Render unto 
God not the tenth, nor a third, 
not half, but all that is God’s (be 
it more or less) by employing it all 
on yourself, your household, 
the household of faith, and 
all mankind in such a manner 
that you may give a good ac-
count of your stewardship.”
Altogether, this advice stirred 
Methodists to become “early 
adopters” and to benefi t from 
the new opportunities the In-
dustrial Revolution aff orded.
Wesley’s teaching to pursue 
wealth in order to use it for 
good was not without its 
danger. Toward the end of 
his life he gave increasing 
attention to the dangerous 
temptation to justify buying 
whatever we can aff ord.

Discipling the Nation
Coming to Christ through the 
Methodist movement changed 
the lives of a million people in 
Britain and North America in 
the eighteenth century. As in 
other cases of “redemption and 
lift” through the power of the 
Gospel, most of these people 
and their children moved from 
the desperation of hand-to-

mouth poverty to the security of 
middle-class life as they made 
Christ their Lord and experienced 
the impact of His power on their 
economic lives.
As these people moved up the so-
cial ladder, they began to infl uence 
the political life of their nation. 
Th ey helped to transform Brit-
ain from an eighteenth-century 
kleptocracy—where the powerful 
fueled their lives of indulgence by 
exploiting the poor, into a nine-
teenth-century democracy—which 
abolished slavery and used its 
empire to enrich the lives of every 
subject of the crown.f

For Further Study
Here are three worthy eff orts to 
summarize Wesley’s infl uence 
and/or his perspective on money:

• England Before and After 
Wesley by Donald Andrew is 
a distillation of John Wesley 
Bready’s 1939 book by the 
same title. www.currah.info/
pages/dis744/england-before-
and-after-wesley.pdf.

• Four Lessons on Money From 
One of the World’s Richest 
Preachers is my own more 
detailed analysis of Wesley’s 
teaching, model and observa-
tions www.ChristianityToday.
com/ch/1988/issue19/1921.
html

• What Wesley Practiced and 
Preached About Money is 
adapted from Four Lessons 
on Money www.Mission-
Frontiers.org/issue/article/
what-wesley-practiced-and-
preached-about-money
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G od’s promise to Abraham was e! ec-
tively a promise to the world. In Genesis 
12:1-2, God declared that He would not 

only bless Abram (his name at that time), but that 
Abram would become a blessing. " e next verse 
reveals the amazing magnitude of that blessing: “In 
you all the families of the earth will be blessed.” 
How was it possible that one man would become a 
blessing to all of the families throughout the earth?
Even though Abram obeyed God, it’s unlikely that 
he grasped the global implications right away. " e 
complete promise, as Abraham heard it repeated in 

the years to come, had three parts: land, family and 
blessing. " e # rst two parts about land and family 
probably made some sense right away. But what 
probably remained a mystery was the promise that 
somehow through his family, blessing would come 
upon every nation on earth.
While years passed without receiving the promised 
land or sons, Abraham must have pondered just 
what the ful# llment of God’s promise would look 
like. We would do well to ponder it as well. " e 
promise that “all nations will be blessed” is still 
being ful# lled in our day. What does it mean for 

BY SARITA D. GALLAGHER AND STEVEN C. HAWTHORNE

Blessing as Blessing as 
TransformationTransformation

Editor's Note: What is the link between evangelism and efforts to bring about societal transformation? Throughout Scripture we see God 
enlisting a people with and through whom He can work to bring blessing upon all the peoples of earth. This blessing has several facets: 
relationship with God, material and social abundance and peace with neighbors. Christ’s commission to disciple all peoples accelerates the 
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a nation or people to be blessed? 
What should we be looking for as 
stewards of Abraham’s promised 
blessing by faith in Christ?

What Does “Blessing” Mean?
If our only source were the book 
of Genesis, we would still learn 
a great deal about the idea of 
blessing. In Genesis, the word 
“blessing” is used to describe a 
pronouncement or endowment 
of blessing. It is an act in which 
a future destiny or goodness is 
spoken, and thus bestowed upon 
the person or entity being blessed. 
! e term blessing is used to 
describe the ful" llment of what 
was promised, whether material 
or otherwise. God pronounced 
blessing at creation, empower-
ing animal life and humanity to 
ful" ll the mandate He had given, 
to “be fruitful and multiply and 
" ll” their respective domains. 
! roughout the rest of Scrip-
ture, when blessing is ful" lled 
in creatures, people, households 
or nations, they are enabled to 
# ourish and to move toward their 
intended fullness and destiny. 
In Genesis we also see clear 
references to how the promise of 
blessing was ful" lled in tangible 
ways. Near the close of Abra-
ham’s life we read that God “had 
blessed Abraham in every way” 
(24:1). What exactly were these 
diverse ways that Abraham had 
been blessed? 
We can " nd three broad catego-
ries of blessing in the Genesis 
story. First, we see blessing as 
material wealth and fruitfulness 
(24:35, 30:27, 30). Second, we 
see blessing as favored relation-
ship with God and the experi-
ence of His presence (14:19-20, 
21:22, 26:22). And third, we see 
blessing bringing about a mea-
sure of peace amidst families and 
peoples (21:22-23, 26:18-29).

Beyond Abraham’s Family
We’ve seen what it meant for 
Abraham and his family to be 
blessed. But do we also see the 
nations blessed in the stories of 
Abraham’s family in Genesis?
Of course, we see Abraham and 
his family sometimes becoming 
anything but a blessing. Abra-
ham lies to his foreign hosts with 
drastic results (12:10-20, 20:1-18). 
Jacob’s sons wipe out the men of 
an entire Canaanite city (33:18-
34:31). Despite these and other 
events, God did bring help to 
other nations through Abraham 
and his descendants. For example, 
Abraham came to the rescue of 
the cities of Sodom and Gomorrah 
(Gen 14), which had been taken 
captive by raiding armies that had 
seized “all the goods of Sodom 
and Gomorrah and all their food 
supply” (14:11). Not long after this, 
Abraham prayed that God would 
spare the entire city of Sodom (no 
doubt including some who he had 
already rescued from captivity). 
He argued his case before God, 
not just for Lot and his family, but 
for “the whole city” (19:28). Even 
though the city was destroyed, the 
point is that Abraham initiated 
intercession to save the entire city.
It is signi" cant that near the end 
of Genesis, we see Abraham’s 
grandson Jacob pronouncing 
a blessing upon the Pharaoh 
himself. ! e exact words aren’t 
recorded, but there was a formal 
occasion in which “Jacob blessed 
Pharaoh” (47:7,10).
! e crescendo of Genesis is the 
story of Joseph. Like Abraham 
and Isaac before him, the incred-
ible productivity of Joseph’s work 
caused watching foreigners to 
conclude that God’s presence with 
Joseph had brought a surprising 
abundance. “! e LORD was with 
him and … the LORD caused all 
that he did to prosper in his hand” 

(Gen 39:3). His master recog-
nized that “the LORD’S blessing 
was upon all that he owned, in 
the house and in the " eld” (39:5) 
because of Joseph.

Blessing Egypt and the 
People of All the Earth
God gave Joseph an interpreta-
tion of a dream that predicted 
a seven-year famine. Pharaoh 
acknowledged Joseph’s wisdom as 
coming from God and declared, 
“See, I have set you over all the 
land of Egypt” and further, 
“Without your permission, no 
one shall raise his hand or foot 
in all the land of Egypt”(41:41, 
44). When the famine came, its 
devastation “spread over all the 
face of the earth” (41:56). Joseph 
was positioned to extend blessing 
to many nations, as “the people 
of all the earth came to buy grain 
from Joseph” (41:57).
In the second year of the seven-
year famine, Joseph distributed 
food in exchange for money and 
livestock (47:14-17). As the " nal 
year of the famine came, he had 
arranged for the survival of the 
people of Egypt. In exchange 
for state ownership of land and 
a 20 percent tax (a very generous 
arrangement compared to most 
feudal systems), he o$ ered grain 
to be used as seed for planting as 
a way of restarting agricultural 
cycles after the famine (47:18-24). 
As the famine ends with hope for 
long-term survival, the statement 
of the people is telling: “You have 
saved our lives!” (47:25).1

Later Will Be Greater: 
Ful! llment in Descendants
Did Abraham comprehend the 
blessing to the nations that God 
was promising, especially the 
eventual magnitude of it? In each 
of the " ve times God spoke to 
Abraham (Abram), Isaac and 
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Jacob (Israel), promising blessing 
to the nations, He ampli! ed and 
clari! ed how His promise would 
be ful! lled.

The Promise Ful! lled 
in Christ
Most Christians have been taught 
well about Jesus Christ coming 
to provide a way for people to be 
adopted as sons and daughters 
into the family of God. In the 
book of Galatians, Paul says that 
“when the fullness of the time 
came, God sent forth His Son… 
that we might receive” adoption as 
children of God (Gal 4:4-5). But a 
few verses earlier in the same book 
Paul says that those who believe 
in Christ have been joined with 
Christ in such a way that they 
become part of Abraham’s family. 
“If you belong to Christ, then you 
are Abraham’s descendants, heirs 
according to promise” (Gal 3:29).
" e way the promise was given 
to Abraham, blessing would be 
ful! lled in the “seed” of Abraham. 
" is word is often used as a “col-
lective singular,” speaking of many 
seeds. " us, the term can refer to 
one descendant or to a multitude 
of descendants. Which is it?
Paul answers the question this 
way: Both are true. " ere is one 
pre-eminent son of Abraham: 
“" e promises were spoken to 
Abraham and to his seed. He does 
not say, ‘And to seeds,’ as referring 
to many, but rather to one, ‘And 
to your seed,’ that is, Christ” (Gal 
3:29). Christ is the one seed of 
Abraham, but Paul also declares 
that since people become sons and 
daughters of Abraham’s family by 
faith, the promise is being ful! lled 
by their faith as those who inherit 
the promise:

“It is those who are of faith who are sons 
of Abraham. The Scripture, foreseeing that 
God would justify the Gentiles by faith, 

preached the gospel beforehand to Abra-
ham, ‘All the nations will be blessed in you.’ 
So then those who are of faith are blessed 
with Abraham” (Gal 3:7-9).

Christ has now ended the curse 
and opened the family of God. 
Now people from every family on 
earth can be part of Abraham’s 
family by faith in Christ. " ey 
inherit the full family heritage 
of being blessed in order to be a 
blessing to the nations.

God’s Promise Becomes 
Our Mandate
God’s promise to bless the na-
tions through Abraham’s descen-
dants carries mandate force for 
all who have been joined with 
Christ by faith. " e promise so 
clearly reveals God’s purpose, that 
Christians rightly consider it to 
convey God’s mandate to serve 
as His agents of blessing among 
all the peoples of the earth.2 We 
are blessed in Christ in order to 
bring forth the blessing of Christ 
among all the nations. But what 
are we hoping for? What does it 
mean for the nations to be blessed? 
And how are we to pursue it? 
" e promise of blessing shapes 
and integrates our mission in two 
important ways.

Relational Blessing: 
Belonging to God’s Family
" e greatest blessing imaginable 
is the privilege of belonging to 
God’s people, and therefore, be-
longing to God as His children. 
Christ has opened Abraham’s 
family to all. We now participate 
in bringing people from every 
people, tribe and clan to be joined 
with Christ by faith and enfolded 
into the people of God. Extend-
ing the invitation to belong to 
God’s family is the greater part of 
what it means to bring blessing to 
the nations. We cannot consider 
that the Abrahamic blessing 

has visited a people today if the 
gospel of Jesus Christ has not yet 
been clearly conveyed to them.
What will it look like when this 
aspect of God’s blessing is ful-
! lled? We can look forward to 
the day when we will see at least 
some from every people on earth 
trusting and following Christ. 
" e blessing of the nations means 
much more than evangelism, but 
it certainly can mean no less than 
the evangelization of every people.
We have seen in the book of Gen-
esis that God displayed evidence 
of His dynamic presence with His 
people. God will be no less present 
amidst the peoples of the earth 
as groups of obedient followers of 
Christ emerge and grow among 
the nations. As in the book of 
Genesis, the presence of God with 
His people in our day is the begin-
ning of all of the more tangible as-
pects of blessing that God brought 
about. " is means that evangeliza-
tion has a special priority (in order, 
not importance). God’s promise to 
bless the nations is the framework 
in which Christ’s commission 
makes sense. " is same promise 
authorizes Christ’s followers to 
hope and to work for God’s life to 
abound in every people.

Material and Social 
Blessing: Abundance 
and Peace
We can expect the blessing of be-
longing to God to become a reality 
amidst every people. But we can 
look forward to so much more! 
We can expect to see signi! cant 
displays of the abundance of 
God’s life. We should not expect 
a utopian perfection. But we can 
work and pray with a strong hope, 
partly informed by what we see in 
the book of Genesis, that God will 
be with His people to bring forth 
signi! cant measures of blessing 
among the nations.
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And so we ask again, what will 
the ful! llment of God’s promise 
to bless the nations look like? Of 
course, it will be di" erent in every 
place and people, but we should 
expect God to bring forth every 
kind of blessing, such as econo-
mies that # ourish with justice 
and righteousness, agricultures 
and industries that abound with 
plenty for all, and peace through-
out communities and between 
peoples and races. We can expect 
that God will enable His people 
to wage war with disease, to break 
the vicious cycles of poverty, to 
provide water in desert lands, and 
to be present with healing in the 
midst of catastrophe.
We should expect that some of 
Abraham’s children by faith will 
be used by God to preserve life 
after the example of Joseph. We 
are probably seeing now in many 
cities an answer to Abraham’s 
prayer for the city of Sodom in 
Genesis 18. In that prayer God 
said that an entire city would 
be spared the immediate conse-
quences of their sin because of the 
righteousness of a few. In Abra-
ham’s day there were less than 
ten. Now there are millions of his 
faith family spread throughout 
many of the cities of the earth.

Blessing as Transformation
Recently the term “transforma-
tion” has helped many express 
hope that Christian mission can be 
directed beyond successful evange-
lism to also seek lasting changes 
in society which re# ect the justice 
and character of Christ. $ e bibli-
cal ground for integrating evange-
lism with social action is usually 
found in numerous biblical texts 
dealing with the hope and reality 
of the kingdom of God. It could 
be that we have been overlooking 
another body of biblical truth that 
supports a robust and strategic 

holism. God’s ancient promise of 
blessing provides a vivid, rich and 
powerful framework for integrat-
ing the pursuit of societal trans-
formation and the completion of 
world evangelization.
Here are six reasons why the 
Abrahamic promise of blessing 
provides a framework for us to 
pray, plan and co-labor for the 
evangelization of all the peoples 
of the earth with hope that the 
results will include signi! cant 
transformation.

1. God Works With and 
Through His People

God’s people work with intention-
ality, strategy and hope, using all 
of the grace, skills and resources 
God has entrusted to them. But 
at the same time, God infuses 
the work of His people with His 
power and life. Blessing is a func-
tion of the work of people and 
the presence of God. Blessing is 
always more than the sum of all 
human e" orts.

2. Increase and Fullness, but 
Never Perfection or Utopia

A blessed city or people is not 
a perfect society. Instead, hope 
for blessing gives us courage to 
pray and to work toward societies 
that # ourish in every way—spiri-
tually, relationally, physically, 
economically, aesthetically and 
environmentally.

3. Not Exclusive to 
God’s People

While God’s people are distinc-
tively blessed, God intends that 

blessing to extend beyond His 
people. $ e well-being of entire 
cities and nations can be pursued 
without respect to how the gospel 
may have been received or rejected.

4. Growth Rather Than 
Redistribution

Generosity is certainly a virtue of 
anyone who would desire to be a 
blessing in a biblical sense. But 
being a blessing means something 
other than merely sharing wealth 
with equality in view. $ e basic 
idea of blessing is that God’s life 
multiplies and comes to an abun-
dance or fullness by God’s doing.

5. Blessing Even From the 
Poor and Powerless

$ roughout Genesis, God brought 
about great blessing through weak, 
comparatively poor or powerless 
people. Being a blessing in God’s 
hand is never the exclusive privilege 
of those who are wealthy or well-
positioned by global standards.

6. Blessing is Variable, 
Slow-Forming and 
Long-Lasting

Changes that can be attributed 
to God’s blessing often take place 
over a period of years, generations, 
or even centuries. $ e fruition of 
blessing appears in comparable, 
but never identical ways in every 
people or place.

Co-Workers with God to 
Bring Blessing
We ! nd in the Genesis account 
a remarkably clear prophetic 
sketch of the broad scope of 

GOD’S ANCIENT PROMISE OF BLESSING PROVIDES A VIVID, RICH 

AND POWER FUL FRAMEWORK FOR INTEGRATING THE PURSUIT OF 

SOCIETAL TRANSFORMA TION AND THE COMPLETION OF WORLD 

EVANGELIZATION.
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God’s purpose for His people. 
Since God’s promise to Abraham 
embodies His purpose and our 
mission, then we are right to 
expect that our mission will lead 
to social and material change or 
transformation. But the main 
lesson to be learned is not that 
God’s mission includes concerns 
for social and physical issues. 
! e greatest lessons we may " nd 
are those which show us how 
to co-work with God to bring 
forth His blessing. To be God’s 
blessing among all the peoples will 
require our utmost e# ort somehow 
blended with the exertion of God’s 
miraculous, life-giving power.
As God continues the ful" llment 
of His promise in our day, we can 
learn important lessons about how 
we can co-work with God from 
the lives of Abraham’s family. 
Perhaps the person in Genesis that 
best exempli" es the mystery of 
God at work with His people to 
bring forth blessing is Abraham’s 
great-grandson Joseph.

1. Co-working With God
Joseph worked with God and God 
worked through Joseph. When Po-
tiphar’s household was blessed, the 
miraculous increase was said to be 
“the Lord’s blessing.” But the abun-
dance multiplied in extraordinary 
ways because of the diligence and 
wisdom of Joseph’s e# orts. We see 
God at work in supernatural ways 
by giving Joseph abilities to inter-
pret dreams. But it was Joseph’s 
skill and wisdom, given by God, 
that put together a long-range plan 
to help the people of Egypt survive 
the famine and to restore economic 
and agricultural abundance.

2. Working Faithfully 
Regardless of Position

When Joseph worked as a slave, he 
worked diligently so that bless-
ing abounded throughout all of 

his master’s a# airs. Even while in 
Pharaoh’s dungeon as a prisoner, 
he proved trustworthy and was put 
in charge of running the prison 
because “whatever he did, the 
LORD made to prosper” (Gen 
39:23). He was promoted to the 
highest pinnacle of power in an 
extensive empire. In that position 
he was used to save many lives and 
to restore the fertile agricultural 
economy of Egypt.

3. Serving as One Sent by God
Joseph gradually came to under-
stand that he had been sent by 
God. He could have lived out a 
story-line of victimization as some-
one who had been brutalized by his 
family, unjustly treated as a slave, 
wrongly accused and forgotten in 
prison. But instead, he recognized 
that God was aiming at something 
far beyond his own well-being. 
God was using circumstances 
intended for evil and turning them 
toward good (50:20). Joseph told 
his brothers, “God sent me before 
you to preserve life” (45:5). Joseph 
is the " rst person in the story of 
Scripture who verbalizes a recogni-
tion that they have been expressly 
sent by God to accomplish a mis-
sion of any kind.

4. Accomplishing God’s 
Purpose

As Joseph stated it, the purpose 
God sent him to accomplish was 
simply to “preserve life.” Joseph 
preserved the lives of his own 
family, but the grateful exclama-
tion of the Egyptian people tells 
the greater story of lives saved 
throughout Egypt and Canaan: 
“You have saved our lives!” (47:25).
Without clarity about God’s 
greater purpose unfolding over 
many years, it’s doubtful that Jo-
seph would have recognized that 
God had sent him at all. Joseph 
could have arranged that his re-

mains would have been entombed 
in grand Egyptian style. Instead, 
he insisted that his remains be 
carried back to the land that 
God had promised Abraham 
(Gen 50:25, Heb 11:22). Joseph 
realized that he was pursuing a 
purpose that would be ful" lled 
beyond his own life span.

You Have Been Long 
Awaited
We know that Abraham gazed at 
the sky, counting the stars, believ-
ing that his family would number 
in the billions. But according to 
Jesus, Abraham saw more than 
the sky at night. He saw the day. 
! e Day of Christ. A day in which 
billions of his children would be 
blessed and be a blessing among 
all the peoples of earth. No 
wonder he was moved with joy. 
Jesus said, “Your father Abraham 
rejoiced to see My day, and he saw 
it and was glad” (John 8:56).f

1 Some observers have interpreted Joseph’s 
action as a shrewd act of oppression 
denying impoverished people ownership 
of land. The account emphasizes that many 
lives were saved. When viewed in light 
of most famines that wiped out millions 
of people in the ancient world, along the 
likelihood that many regimes would have 
allowed much of the population to slowly 
starve, it is possible to see Joseph’s work as 
a work of salvation. But because there was 
a restoring of agricultural abundance, it 
should be considered an act of blessing.

2 In Genesis 12:2, the Hebrew expression “be 
a blessing” is in the imperative mood. Tak-
en by itself this verb could be considered to 
be a clear command to Abram to somehow 
become a blessing. But even though the 
word itself is in the imperative mood, the 
grammar of the entire expression frames 
this phrase as a forceful way to express the 
purpose of the three cohortative Hebrew 
verbs immediately before it (to make 
Abram a great nation, to bless him, and to 
make his name great).
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W hen Englishman William Carey 
(1761–1834) arrived in India in 1793, it 
marked a major milestone in the history 

of Christian missions and in the history of India. 
Carey established the Serampore Mission—the ! rst 
modern Protestant mission in the non-English-
speaking world—near Calcutta on January 10, 
1800.1 From this base, he labored for nearly a quarter 
century to spread the gospel throughout the land. In 
the end his triumph was spectacular. " rough his 
unfailing love for the people of India and his relent-
less campaign against “the spiritual forces of evil” 
(Eph. 6:12), India was literally transformed. Asian 
historian Hugh Tinker summarizes Carey’s impact 
on India this way: “And so in Serampore, on the 
banks of the river Hooghly, the principal elements of 
modern South Asia—the press, the university, social 
consciousness—all came to light.”2

Who was William Carey? He was exactly the kind 
of man that the Lord seems to delight in using to 
accomplish great things; in other words, the kind of 
person that most of us would least expect. He was 
raised in a small, rural English town where he re-
ceived almost no formal education. His chief source 
of income came through his work as a cobbler (a 
shoemaker). He had an awkward, homely appear-
ance, having lost almost all his hair in childhood. 
Upon his arrival in India and throughout his years 
there, he was harassed by British colonists, deserted 
by his mission-sending agency, and opposed by 
younger missionary recruits who were sent to help 
him. Despite these setbacks, he became perhaps the 
most in# uential person in the largest outpost of the 
British Empire.3

Carey didn’t go to India merely to start new church-
es or set up medical clinics for the poor. He was 
driven by a more comprehensive vision—a vision 
for discipling the nation. “Carey saw India not as a 
foreign country to be exploited, but as his heavenly 
Father’s land to be loved and served, a society where 
truth, not ignorance, needed to rule.”4 He looked 
outward across the land and asked himself, “If Jesus 
were the Lord of India, what would it look like? 
What would be di$ erent?” " is question set his 
agenda and led to his involvement in a remarkable 
variety of activities aimed at glorifying God and 
advancing His kingdom. Following are highlights of 
Carey’s work described in Vishal and Ruth Mangal-
wadi’s outstanding book ! e Legacy of William Carey: 

BY SCOTT ALLEN

A Missionary  Who  Transformed  a Nation

William Carey: 
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A Model for the Transformation of a 
Culture.5
Carey was horri! ed that India, 
one of the most fertile countries 
in the world, had been allowed 
to become an uncultivated jungle 
abandoned to wild beasts and 
serpents. " erefore he carried out 
a systematic survey of agriculture 
and campaigned for agriculture 
reform. He introduced the Lin-
nean system of plant organizations 
and published the ! rst science 
texts in India. He did this because 
he believed that nature is declared 
“good” by its Creator; it is not 
maya (illusion) to be shunned, 
as Hindus believe, but a subject 
worthy of human study.
Carey introduced the idea of sav-
ings banks to India to ! ght the 
all-pervasive social evil of usury 
(the lending of money at excessive 
interest). He believed that God, 
being righteous, hated this practice 
which made investment, industry, 
commerce, and economic develop-
ment impossible.
He was the ! rst to campaign for 
humane treatment of India’s leprosy 
victims because he believed that Je-
sus’ love extends to leprosy patients, 
so they should be cared for. Before 
then, lepers were often buried or 
burned alive because of the belief 
that a violent death puri! ed the 
body on its way to reincarnation 
into a new healthy existence.
He established the ! rst newspa-
per ever printed in any Oriental 
language, because he believed that 
“above all forms of truth and faith, 
Christianity seeks free discussion.” 
His English-language journal, 
Friend of India, was the force that 
gave birth to the social-reform 
movement in India in the ! rst half 
of the nineteenth century.
He translated the Bible into over 
40 di# erent Indian languages. He 
transformed the Bengali lan-
guage, previously considered “! t 

for only demons and women,” into 
the foremost literary language of 
India. He wrote gospel ballads in 
Bengali to bring the Hindu love of 
music to the service of his Lord.
He began dozens of schools for 
Indian children of all castes and 
launched the ! rst college in Asia. 
He desired to develop the Indian 
mind and liberate it from darkness 
and superstition.
He was the ! rst man to stand 
against the ruthless murders 
and widespread oppression of 
women. Women in India were 
being crushed through polygamy, 
female infanticide, child marriage, 
widow burning, euthanasia, and 
forced illiteracy—all sanctioned by 
religion. Carey opened schools for 
girls. When widows converted to 
Christianity, he arranged marriages 
for them. It was his persistent, 25-
year battle against widow burning 
(known as sati) that ! nally led to 
the formal banning of this horrible 
religious practice.
William Carey was a pioneer of 
the modern Christian missionary 
movement, a movement that has 
since reached every corner of the 
world. Although a man of simple 
origins, he used his God-given 
genius and every available means 
to serve his Creator and illumine 
the dark corners of India with the 
light of the truth. 
William Carey’s ministry in India 
can be described as wholistic. 
For something to be wholistic, 
it must have multiple parts that 
contribute to a greater whole. 
What is the “whole” to which 
all Christian ministry activities 
contribute? " rough an examina-
tion of Christ’s earthly ministry, 
we see that the “whole” is glo-
rifying God and advancing His 
kingdom through the discipling 
of the nations (Matt. 24:14; 
28:18–20). " is is God’s “big 
agenda”—the principal task that 

he works through His church to 
accomplish.
If this is the whole, then what are 
the parts? Matthew 4:23, high-
lights three parts: preaching, teach-
ing, and healing. Because each part 
is essential to the whole, let’s look at 
each one more carefully.
Preaching includes proclaiming the 
gospel—God’s gracious invita-
tion for people everywhere to live 
in His Kingdom, have their sins 
forgiven, be spiritually reborn, 
and become children of God 
through faith in Christ. Pro-
claiming the gospel is essential to 
wholistic ministry, for unless lost 
and broken people are spiritually 
reborn into a living relationship 
with God—unless they become “a 
new creation” (2 Cor. 5:17)—all 
e# orts to bring hope, healing, and 
transformation are doomed to 
fail. People everywhere need their 
relationship with God restored, 
yet preaching is only one part of 
wholistic ministry.
Teaching entails instructing people 
in the foundational truths of 
Scripture. It is associated with 
discipleship—helping people to 
live in obedience to God and His 
Word in every area of life. In Mat-
thew 28:20 Jesus tells His disciples 
to “teach [the nations] to obey 
everything I have commanded 
you.” Unless believers are taught 
to obey Christ’s commands, their 
growth may be hindered. Colos-
sians 3:16 says, “Let the word of 
Christ dwell in you richly as you 
teach and admonish one another 
with all wisdom.”
Healing involves the tangible 
demonstrations of the present real-
ity of the Kingdom in the midst 
of our hurting and broken world. 
When Jesus came, He demon-
strated the present reality of God’s 
Kingdom by healing people. “" e 
blind receive sight, the lame walk, 
those who have leprosy are cured, 
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the deaf hear, the dead are raised, 
and the good news is preached 
to the poor,” was Jesus’ report to 
His cousin John the Baptist in 
Matthew 11:4–5. Jesus didn’t just 
preach the good news; He dem-
onstrated it by healing all forms 
of brokenness. Unless ministry to 
people’s physical needs accompa-
nies evangelism and discipleship, 
our message will be empty, weak, 
and irrelevant. ! is is particularly 
true where physical poverty is 
rampant. ! e apostle John ad-
monishes, “If anyone has material 
possessions and sees his brother in 
need but has no pity on him, how 
can the love of God be in him? 
Dear children, let us not love with 
words or tongue but with actions 
and in truth” (1 John 3:17–18).
Here’s a picture of the basic 
elements of a biblically balanced, 
wholistic ministry:

First, there are multiple parts—
preaching, teaching and healing. 
! ese parts have distinct func-
tions, yet they are inseparable. All 
are essential in contributing to the 
whole, which is glorifying God and 
advancing His Kingdom. Lastly, 
each part rests on the solid founda-
tion of the biblical worldview. In 

other words, each is understood 
and implemented through the 
basic presuppositions of Scripture. 
In summary, preaching, teaching 
and healing are three indispensable 
parts of wholistic ministry, whose 
purpose is to advance God’s king-
dom “on earth as it is in heaven” 
(Matt. 6:10). Without these parts 
working together seamlessly, our 
ministry is less than what Christ 
intends, and will lack power to 
transform lives and nations.
To comprehend the nature and 
purpose of wholistic ministry, 
two concepts must be understood. 
First is the comprehensive impact 
of humanity’s spiritual rebellion. 
Second is that our loving, compas-
sionate God is presently unfolding 
His plan to redeem and restore all 
things broken through the Fall.
When Adam and Eve turned 

their backs on God in the Garden 
of Eden (Gen. 3:1–6), the conse-
quences of their sin were devastat-
ing and far-reaching; they a" ected 
the very order of the universe. At 
least four relationships were broken 
through the Fall. First, Adam and 
Eve’s intimate relationship with 
God was broken (Gen. 3:8–9). 

! is was the primary relationship 
for which they had been created, 
the most important aspect of their 
lives. When their relationship 
with God was broken, their other 
relationships were damaged too: 
their relationship with themselves 
as individuals (Gen. 3:7, 10), with 
each other as fellow human beings 
(Gen. 3:7, 12, 16), and with the 
rest of creation (Gen. 3:17–19). 
! e universe is intricately designed 
and interwoven. It is wholistic, 
composed of multiple parts, each 
of which depends on the proper 
functioning of the others. All parts 
are governed by laws established by 
God. When the primary relation-
ship between God and human-
ity was severed, every part of the 
original harmony of God’s creation 
was a" ected. ! e results of this 
comprehensive brokenness have 
plagued humanity ever since. War, 
hatred, violence, environmental 
degradation, injustice, corruption, 
idolatry, poverty and famine all 
spring from sin.
! us, when God set out to restore 
His creation from the all-encom-
passing e" ects of man’s rebellion, 
His redemptive plan could not be 
small or narrow, focusing on a sin-
gle area of brokenness. His plan is 
not limited to saving human souls 
or teaching or even healing. Rather, 
it combines all three with the goal 
of restoring everything, including 
each of the four broken relation-
ships described above. Colossians 
1:19–20 provides a picture of God’s 
wholistic redemptive plan:

For God was pleased to have all his fullness 
dwell in [Christ], and through him to rec-
oncile to himself all things, whether things 
on earth or things in heaven, by making 
peace through his blood, shed on the cross. 
(Emphasis added)

God is redeeming all things. 
! rough Christ’s blood our sins 
are forgiven and our fellowship 
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with God is renewed. And not 
only that—we also can experi-
ence substantial healing within 
ourselves, with others, and with 
the environment. ! e gospel is not 
only good news for after we die; it 
is good news here and now!
! e task of the church is to join 
God in His big agenda of restor-
ing all things. We are “Christ’s 
ambassadors,” called to the 
“ministry of reconciliation” (see 
2 Cor. 5:18–20). In the words 
of Christian apologist Francis 
Schae" er, we should be work-
ing “on the basis of the # nished 
work of Christ . . . [for] substantial 
healing now in every area where 
there are divisions because of the 
Fall.”6 To do this, we must # rst 
believe that such healing can be a 
reality here and now, in every area, 
on the basis of the # nished work 
of Christ. ! is healing will not be 
perfect or complete on this side of 
Christ’s return, yet it can be real, 
evident, and substantial.
Preaching, teaching, and substan-
tial healing in every area where 
brokenness exists as a result of the 
Fall—in essence, wholistic minis-
try—is the vision that Christ had 
and modeled for us on earth. It 
was the vision that set the agenda 
for William Carey in India. It 
is the vision that should set the 
agenda for our ministry as well.
When Jesus sent out His disciples 
on their # rst missionary journey, 
“He sent them out to preach the 
kingdom of God and to heal the 
sick” (Luke 9:2). Yet today it’s 
common for Christian ministries 
to separate the twin ministry 
components. Some focus exclu-
sively on preaching, evangelism, 
or church planting, while others 
focus on meeting the physical 

needs of the broken or impover-
ished. Typically these two groups 
have little interaction. ! is divi-
sion is not what Christ intended. 
By focusing on one to the exclu-
sion of the other, ministries are 
limited and ine" ective in bringing 
about true, lasting transformation.
! e Bible provides a model 
of ministry where preaching, 
teaching, and healing are, in the 
words of Dr. Tetsunao Yama-
mori, “functionally separate, yet 
relationally inseparable.”7 Each 
part is distinct and deserves 
special attention and focus. Yet 
the parts must function together. 
Together they form a wholistic 
ministry that is both powerful 
and e" ective—a ministry able to 
transform lives and entire nations. 
! e work of William Carey in 
India gives historical testimony to 

this fact. According to theologian 
David Wells, preaching, teaching, 
and healing must be “inextricably 
related to each other, the former 
being the foundation and the 
latter being the evidence of the 
working of the former.”8f

1 Ruth and Vishal Mangalwadi, The Legacy of 
William Carey: A Model for the Transformation of 
a Culture (Wheaton, IL: Crossway Books, 1999), 
p. vx. Available at www.missionbooks.org

2 Quoted in ibid., p. 10.

3  Ibid., p. 13

4  Ibid., p. 24.

5 Ibid., pp. 17-25.

6  Francis A. Schae! er, Pollution and the Death of 
Man: The Christian View of Ecology (Wheaton, IL: 
Tyndale House, 1970), p. 68.

7  Tetsunao Yamamori, God’s New Envoys: A Bold 
Strategy for Penetrating “Closed Countries” 
(Portland, OR: Multnomah, 1987), p. 135.

8  David F. Wells, No Place for Truth, or, Whatever 
Happened to Evangelical Theology? (Grand Rapids, 
MI: W.B. Eerdmans, 1993), p. 103.

Invites you to celebrate with us

the 250th anniversary of the birth of

William Carey
1761–1834

WCIU prepares men and women to discover and address the 
roots of human problems around the world. William Carey’s 
contributions in many fields to the people of India serves as a role 
model for our students who are pursuing MA and PhD degrees in 
International Development.

I it t l b t ith

! e online William Carey International Development Journal will be 
publishing its # rst quarterly issue focusing on the 250th anniversary of 
William Carey. Please visit our website at: http://www.wciujournal.org/

THE GOSPEL IS NOT ONLY GOOD NEWS FOR AFTER WE DIE;  

IT IS GOOD NEWS HERE AND NOW!



Making Disciples: God’s Way to Transform Nations

Floyd McClung is founder and 
leader of All Nations, a movement 
of simple churches and church 
planters working together across the 
globe to catalyze disciple-making, 
church planting movements among 
the unreached and unchurched. 

All Nations o! ers church planting equipping programs 
called CPx in Kansas City and Cape Town. 
For more go to www.allnationsworldwide.org  
or www." oydandsally.com.

www.missionfrontiers.org Mission Frontiers   September-October 2011   19

J esus bypassed the cumbersome religious 
structures and irrelevant worship practices 
of his day, and started something living and 

organic. ! e word “organic” is a good one to describe 
a spontaneously reproducing simple church move-
ment because it describes something that grows 
naturally, without arti" cial additives. It consists of 
elements that exist together in natural relationships 
that make growth and multiplication possible. ! at 
is how a simple church movement grows: it is not a 
top down hierarchical organization, but a movement 
held together by people who share the same vision 
and values. I have observed that successful churches 
in the conventional church model can actually be a 
hindrance to a simple church planting movement.

Notice the way Jesus got the disciples exercising 
gifts of leadership from the outset, before they were 
“ready.” Jesus didn’t wait for disciples to be born 
again, baptized, trained theologically and super-
vised under a safe religious system with guaranteed 
controls before He was involving them in leadership. 
He got them out telling others about Him within a 
few weeks of being with Him (Matt 10:1–14). He 
led the movement He began from underneath, very 
quickly involving the disciples in leadership assign-
ments without mentioning positions or titles. He 
had a radically di# erent paradigm from that of the 
religious leaders of His day, and of our day as well. 
He was training them to lead before they were actu-
ally born again, in our evangelical understanding of 
what that means. After all, the journey of disciple-
ship doesn’t start when a person comes to faith in 
Christ, but long before.

Movements not just meetings
In his book Organic Church2, Neil Cole describes 
his journey from a static kind of church plant-
ing model to a dynamic and rapidly expanding 
organic movement of over 800 simple churches. 
Cole describes his journey of disenchantment with 
“church growth” seminars that attributed the secret 
of growing churches to clean toilets and plenty of 
parking spaces. Cole comments: “Apparently, the 
kingdom of God is held up by dirty toilets and poor 
parking. Jesus will have to wait for us to clean up our 
act. In India and China, however, where the church 
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is growing fastest, among the most 
noticeable missing ingredients are 
clean toilets and parking spaces.” 3
Cole describes coming to the 
realization that God wanted him 
to help birth a movement that 
radically lowered the bar for what 
it meant to be church, but raised 
the bar for what it meant to be a 
disciple in the church. By assert-
ively sharing Christ and mak-
ing disciples, their movement, 
Church Multiplication Associates 
(CMA), grew in just a few years 
to over 800 churches in more 
than 30 States in the U.S.A. and 
25 countries around the world.
How does such a movement hap-
pen? ! ere has to be the blessing 
of God, for sure. But besides 
that, simple church movements 
are spurred in their growth by 
personal discipleship. It is people 
discipling people. Programs don’t 
disciple people, buildings don’t 
disciple people…people disciple 
people. And discipled people 
transform nations.
In our church planting endeav-
ours in Cape Town, we stress 
the loving invitations of Jesus to 
everyone, and then teach the lov-
ing commands of Jesus to those 
who are serious. We lower the bar 
for doing church so that everyone 
can be part of it, and we raise the 
bar for being a disciple so that 
everyone knows what it means 
to be a disciple of Jesus, a person 
who lives a transformed life.
Of the four kinds of soil that 
received the seed in the parable of 
the sower, only one kind was deep 
and lasting. ! at is what we look 
for to make our disciples, trans-
form communities, and " nd fu-
ture leaders. We consciously and 
unconditionally love all those we 
minister to, but we also recognize 
that some people are hungry to 
learn more about Jesus and some 
people aren’t.

Formation, not 
just information
When I think about those who 
have in# uenced me most in life, 
it’s a few people who made a sig-
ni" cant investment in me. ! ese 
are men and women who believed 
in me and took time to impart to 
me what God had deposited in 
their lives. ! e goal of disciple-
ship is not disseminating infor-
mation, but life-on-life forma-
tion. I have heard a lot of great 
sermons in my days. I have read 
many excellent books. And I have 
interacted with world-class lead-
ers. But what really changed my 
life were those who took the time 
to get to know me and mentor 
me. ! ose are the ones who really 
impacted me. I can count them 
on the " ngers of two hands. God 
put something in each of them 
that was unique, and they passed 
it on to me. I am what I am today 
because of those men and women.
People like Gordon Fee. Dr. Fee 
was one of my professors while I 
was studying at Vanguard Uni-
versity. He was much more than a 
professor, actually – he became a 
mentor. He became a friend. He 
took time to hear my story. He 
would come by my room in the 
residence hall to visit with me and 
the other students. He would stop 
by the gym and shoot hoops with 
us as we practiced for our next 
game. He invited me to his o$  ce 
to chat. He poked around in my 
heart when he sensed I was not 
doing well. ! ere has never been 
a time I have preached God’s 
word that I was not passing on to 
others what was imparted to me 
by this man of God.

Disciple making is the way 
Jesus did church
Jesus chose a few people and 
poured Himself into them. He 
preached to the multitudes, but 

He spent most of His time with 
His disciples. Jesus calls us to 
follow His example by reproduc-
ing what He has given to us in 
others, who in turn are to invest 
in others also (2 Tim 2:2). Build-
ing a disciple-making culture 
and birthing a disciple-making 
movement does not happen by 
accident. Passionate people catch 
the " re that burns in them from 
someone else and in turn pass it 
on to others. Every person who 
is in# uencing other people’s lives 
can tell you about the people who 
impacted upon them.
! ere are churches and move-
ments today that produce these 
kinds of results, while others 
don’t even come close. ! e rea-
son? Some have caught the vision 
of relational disciple-making, 
and others have not. How can we 
expect to reproduce our lives in 
others, and see whole cities and 
nations transformed if we don’t 
deliberately pass on to them what 
God has given us?
Anything good in our life is the 
result of our being impacted 
upon by someone else. It began 
with Jesus and His disciples 
2,000 years ago, and it carries on 
with us today. If you have hope, 
passion, a sense of purpose and 
destiny, it is because you received 
it from someone else. You are one 
of many in a long line of people 
who have touched each other’s 
lives. And if others are changed 
because of you, it will be because 
you gave to them what has been 
given to you. Passion for Jesus 
and His purposes in the earth is 
received, nurtured, then passed 
on to others. ! at’s how it lives on 
in the Church.
Passion and purpose come at no 
less a price than Jesus and His 
disciples paid to possess them. If 
Jesus walked the way of su% er-
ing to receive the blessing of the 
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Father, do we think we can do 
anything less? If we are willing 
to align ourselves with a tribe of 
people with proven passion, it will 
mean getting out of our comfort 
zone, taking up our cross, and 
putting ourselves in harm’s way 
for the sake of the gospel and for 
nations to be transformed. If we 
are willing and obedient, we will 
experience the same fruit as the 
! rst disciples.
Jesus chose personal investment 
in people’s lives as the primary 
way He did church. " e Sunday-
centric model of church will not 
change the world. Some think the 
church started on the day of Pen-
tecost, but I disagree. Jesus led 
the ! rst New Testament church. 
He modelled for us how to do 
church by the way He gathered 
and invested in the lives of a few 
men and women. He modelled 
a new way of doing church. He 
gathered, equipped and mobilized 
faithful men and women into a 
movement of devoted followers 
(Matt 28:19–20, 2 Tim 2:2). " is 
kind of one-on-one intentional 
relationship is the key to help-
ing people get freed from their 
brokenness and turned on to 
serving Jesus. Discipleship isn’t a 
school or program, but a lifestyle 
of passion and purpose passed on 
through personal investment and 
involvement in one another’s lives 
(1 " ess 2:18–19; 3:10).
I met a young man named Charles 
a few years ago. I asked him if 
he had a dream, and he eagerly 
shared it with me. “I want to have 
eight generations of disciples. I 
am an eighth generation disciple. 
I have traced it back through the 
guys in our church, starting about 
20 years ago.” He named the men 
in the long chain of relationships 
that Charles knew by heart, and 
could articulate the principles that 
made it so powerful.

“I want to start a church planting 
movement someday, and I know 
I won’t be able to do it unless 
I invest my life in others,” said 
Charles. He was right. " ere are 
no short cuts to doing church the 
way Jesus did it. He built a team 
that became a community that 
multiplied and grew into a move-
ment. You can build a disciple-
making church with two or three 
generations of disciples, but 
Charles was already dreaming of 
more than one church, and more 
than four generations of disciples. 
He wanted to build a church-
planting movement, and he knew 
it had to begin with him leading 
people to Christ and investing in 
them one at a time.
When I quizzed Charles on what 
steps he was taking to turn his 
dream into a reality, he told me 
about room-mates he was reach-
ing out to and new followers of 
Jesus with whom he was meeting 
weekly to have a quiet time and 
share their faith. He was taking 
simple, practical steps to turn 
his dream into a reality. He was 
faithfully working away at it, 
and you know what? I believe his 
dream will become a reality.

Making disciples is not an 
option, it’s a command
Jesus said: “Teach them to ob-
serve all things I have command-
ed you.” (Matt 28:19–20) Obedi-
ent disciples make disciples. It’s 
the heart of what we do. " ere is 
nothing more important than in-
vesting our lives in other people. 
" ere is no more crucial role for 
leaders in the church. When 
leaders invest their lives in other 
leaders, it’s discipleship at its best. 
Why? Because only those who 
live with apostolic intent can cre-
ate a leadership culture conducive 
to attracting and releasing more 
leaders. When a leader develops 

other leaders, the impact of one 
life is multiplied many times over. 
It produces more fruit for the 
kingdom of God.

Making disciples is 
personal in nature but 
transformational in scope
Jesus said we are to make disciples 
of “all nations.” It’s God’s way of 
spreading His glory to the whole 
earth. Personal discipleship con-
nects us to God’s global purposes.

Making disciples is God’s 
way of transforming cities 
and nations
To quote Landa Cope: “A reached 
community is not a discipled 
community.” God uses the pro-
cess of personal discipleship to 
bring about spiritual transforma-
tion in individuals’ lives, and in 
turn, those transformed indi-
viduals in# uence their business, 
family, school and, in time, whole 
cities and nations. As Landa says, 
it is possible to evangelize people 
by the thousands and millions, 
but that does not mean they have 
been discipled.
Africa, the continent where I live, 
has actually been evangelized 
over and over again. But it has not 
been discipled. Africa desperately 
needs a new kind of Christian 
and a new way of doing church. 
When we disciple people in small 
groups, we are doing church the 
way Jesus did it. He modeled a 
new concept of church by gather-
ing a few men and women and 
teaching them to love and obey 
Him. In this sense Bill Hybels is 
right: the church is the hope of 
the world. Hybels declares: “" e 
church is the only God-anointed 
agency in society that stewards 
the transforming message of the 
love of Christ … the local church 
is the hope of the world.”
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If the church is to steward the 
message in the same manner as 
Jesus, we must make disciples 
who know, love and obey Jesus. 
! is means that every aspect of 
their life must be di" erent: how 
they work, love their family, tell 
the truth, handle money with 
integrity, and reach out to the 
poor. Personal salvation is not 
enough. It is the beginning of a 
relationship with Jesus Christ, but 
if we follow the example of Jesus, 
calling people to obey Jesus is 
the goal. Discipleship is intended 
by God to lead to transforma-
tion, both on a personal level and 
in the surrounding community. 

Sadly, many leaders are getting 
people to make decisions about 
Jesus but they are not making 
disciples for Jesus. 

Weaving a discipleship net
When Jesus called Simon Pe-
ter and Andrew to become His 
disciples, He called them to be 
# shers of men. Later, He de-
scribed the kingdom of God as 
being like a net that is cast into 
the sea to catch # sh (Matt 13:47). 
! ough Jesus cared for individu-
als, He longed for many indi-
viduals to experience forgiveness 
of their sins. If we are to weave 
a net to catch the harvest God 
wants to bring through our lives, 
it means weaving a discipleship 
net. Weaving a net is another way 
of saying that God wants us to 
be intentional about winning and 
gathering and multiplying trans-
formed people for Him. In the 
same way that Jesus very deliber-
ately selected and equipped men 

and women to bring in a great 
harvest, we’re commissioned to 
do the same thing in our sphere 
of in$ uence. Jesus did not come 
to establish an institution called 
church, but to empower people to 
do church intentionally. God has 
a passion to gather a great harvest 
for His glory—and He is inviting 
us to work with Him as His co-
labourers to draw in the net.
To weave an e" ective discipleship 
net means gathering and equip-
ping people to be disciple-makers 
themselves. ! at means modeling 
disciple-making in our lives. It 
comes down to small groups and 

one-on-one times with people 
at work and school and who live 
close to us. If we select and faith-
fully disciple a few people in our 
sphere of in$ uence, and they in 
turn are discipling others, we take 
the # rst steps to build a harvest 
gathering net for the kingdom.
It begins with casting the vision, 
then inviting people to respond. 
Jesus began the process of train-
ing His disciples by letting them 
in on the big plans He had for 
their lives. He told them He was 
going to make them # shers of 
men. He told them, “You will 
see heaven open.” Over and over 
again He encouraged them to 
dream big dreams for their lives, 
helping them catch a glimpse of 
the courageous men and women 
He was calling them to become. 
For those who were willing to 
obey Him, He invested in their 
lives, then He asked them to 
disciple others.

Discipling someone means inten-
tionally identifying with God’s 
interests in that person’s life. 
When someone says yes to your 
invitation to spend time together, 
get to know them – ask questions, 
draw them out, develop genuine 
interest in their lives. By prayer-
fully a%  rming them, you will 
impart life to them. Tell them 
God loves them. Pray for them. 
Bless them. Tell them the things 
God gives you for them when 
you pray for them, but don’t use 
churchy language. Your encour-
agement and belief in them will 
give them courage to say yes to 
God’s love. Help them realize 
the great value they have to God. 
Paul was doing this very thing 
when he wrote these words to his 
disciple, Timothy: “I remind you 
to stir up the gift of God which is 
in you.” (2 Tim 1:6)
If we don’t disciple the hearts and 
minds of our people, someone 
else will do it for us. We live in a 
pluralistic culture. ! ere is a con-
stant battle for people’s passion. 
Every disciple of Jesus is on the 
front line, frequently alone. Liv-
ing in such an environment calls 
for clear biblical thinking, and 
that means teaching and training. 
Memorized answers will not be 
enough. We must not let people 
think that by going to a meeting 
once a week they will be ready 
to face the challenges the enemy 
throws at them.
We have the awesome respon-
sibility and opportunity to help 
shape the world-view of people 
and impart to them kingdom 
values. We are preparing frontline 
workers for the kingdom of God. 
God has called them, placed 
them where He wants them, and 
we get to equip them to be “full-
time” for Jesus.

DISCIPLESHIP IS INTENDED BY GOD TO LEAD TO TRANSFORMA TION, BOTH 

ON A PERSONAL LEVEL AND IN THE SURROUNDING COMMUNITY. SADLY, 

MANY LEADERS ARE GETTING PEOPLE TO MAKE DECISIONS ABOUT JESUS 

BUT THEY ARE NOT MAKING DISCIPLES FOR JESUS. 



www.missionfrontiers.org Mission Frontiers   September-October 2011   23

Making Disciples: God’s Way to Transform Nations

The cost of discipleship
Jesus said that for those who 
believe in Him, they will do 
greater works than He did. ! is 
promise is not a blanket guaran-
tee for anyone who wants to be a 
disciple, but it is an insight into 
how much God wants to work 
through us. ! e cost is great, but if 
we are willing to pay the price, we 
will inherit the rewards of obey-
ing Jesus. Paying the price means 
making a conscious decision to 
live full-time for Him at work, in 
our residence hall at the university, 
with our neighbors, and with our 
family members. It means dying to 
self, exchanging our life for His, 
confronting strongholds in our 
lives (2 Cor 10:4–6), living a life of 
truth and accountability with two 
or three others on a weekly basis, 
and walking with others in honest, 
accountable relationships. God is 
calling us to father and mother 

movements of men and women 
who will do mighty exploits for 
God, and that will not happen if 
we are not diligent in seeking God 
and obeying Him.
! ere are churches and move-
ments today that produce these 
kinds of disciples, while others 
don’t come close. ! e reason some 
churches and movements produce 
these kinds of disciples is because 
their leaders have been captured 
by a vision of laying down their 
lives for the purposes of God. 
If the people who lead have this 
kind of passion and vision, it will 
be passed on to others. Unless we 
make disciple-making our main 
agenda, all our visions are fantasy. 
It’s the di" erence between dream-
ing and doing. And to do the job 
really well, we have to make our 
main business making disciples 
who make disciples.

Making disciples creates a 
discipleship culture
When personal discipleship is a 
way of life for a church or move-
ment, it ensures that what they 
stand for is passed on. Disciple-
ship helps create a culture. One 
person cannot do that by himself 
or herself. A solitary individual 
cannot possibly be in enough 
places to in# uence enough people. 
By calling us to birth and nurture 
a disciple-making movement, God 
has designed a process that has 
the deepest impact on the greatest 
number of people. ! is is how a 
movement grows to impact upon 
thousands and even hundreds of 
thousands of people, all with the 
same passions and dreams.

Discipleship is the 
di! erence
All kinds of programs and strat-
egies have been developed by 
Christian organizations and local 
churches to evangelize the world. 
All these programs and strate-
gies are great. But programs and 
strategies don’t disciple people. 
Great ideas don’t make disciples. 
Disciples make disciples. ! ere is 
no shortcut and there is no other 
way for a church or movement to 
reproduce itself and to have a trans-
forming in# uence on a nation.
You won’t reproduce the vision and 
values God has put in you if you 
don’t make disciples. ! ere is no 
other way to pass on the spiritual 
DNA God has put in you. ! ere 
are many methods that seem more 
glamorous, and there are many 
approaches to ministry that get 
more attention. But if you want to 
build a leadership culture, if you 
want to impart apostolic passion 
to your church or movement, and 
if you want to see the gospel have 
its desired transforming e" ect on 
people and nations, it will happen 
because you make disciples.f

Have you spent years nurturing a heart for missions, yet 
feeling concerned about: 

—Money? We’ll help you develop funding for your project! 
—Lack of training? We’ll teach you the hands-on practical 
skills really needed to plant a church overseas! 
—Career/Denominational Requirements? We’ll send you 
where you want, when you want, regardless of background! 

Let us train + send you! 
info@allnations.us 816.216.1353 www.allnations.us 

Three-Week Training (Kansas City): Sept 26-Oct 15 or Dec 27-Jan 10 

Do you long to go into missions, but 
feel like it’s impossible? It’s not. 

ALL NATIONS 
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T he intensifying pace of world evangelism is 
feeding the wolves. Sheep are dying at an 
ever-increasing pace.

! e problem? Decisions are taking precedence over 
discipleship. In the process, there is an increasing 
gap between the numbers who are deciding for 
Christ and the numbers who are being trained as 
disciples. ! e wolves are eating the di" erence.
Is it time to slow the pace of evangelism and to 
increase the pace of training and discipleship?
“But, you’re knowingly leaving the masses in dark-
ness and the prospect of eternal damnation.”
Is it any worse to o" er Christ to people, who, after 
having decided for Him, lose their faith for lack 
of training in Christian living, Bible study, sound 
theology, and apologetics? Could this be the point 
of Jesus’ story in Luke 11:23-26, where an evil 
spirit, having been cast out of a person, rounds 
up seven more spirits to re-inhabit the poor man? 
“And the # nal condition of that man is worse than 
the # rst.” Matthew’s account adds this application: 

“! at is how it will be with this wicked genera-
tion” (Mt. 12:45b).
! e Parable of the Sower (Mt. 13:1-9) should also 
give us pause. Is it any joy that so many sprang up 
“quickly” and then “withered” (v.5) or were even-
tually “choked?” ! e former “quickly falls away” 
because of “trouble and persecution” (v. 21). ! e 
latter is choked by the worries and cares of this 
life (v. 22). In both cases, there is no fruit and the 
metaphorical wolves have been fattened.
A little re$ ection on the metaphor should alarm us. 
Does a wolf need fully-grown animals, the kind that 
can and have been reproducing, bearing children, for 
its food? Hardly. It prefers the weaker and younger 
o" spring. Newborns are just # ne, if you can get to 
them. Just as young sheep are easy prey for wolves, so 
are young, undiscipled believers. Masses and masses 
of young, undiscipled believers, left without training 
and solid food for growth, leave the wolves salivating 
overtime. And, reproducing overtime, as well.
Dare we ask ourselves if the proliferation of cults 
and perverse systems with some tenuous link to the 

BY BOB OSBURN
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Bible are not due to the masses of 
tender converts upon which to feed 
and to prey? Is it surprising that the 
“burned-over” district of upstate 
New York (a region where every 
square inch of land was somehow 
touched by the Second Great 
Awakening) gave rise to all sorts of 
false cults (including Mormonism) 
in the following several decades?
Evangelism no doubt maintains 
the size of the sheep herd. And, 
so the church is growing, at least 
nominally. But, it may also be 
unwittingly fattening, strengthen-
ing and vitalizing the enemies of 
truth, at the same time.
If it is true that a high evangelism-
to-discipleship ratio is actu-
ally strengthening the position of 
! endish unbelief, how might this 
situation have occurred? It is be-
cause Western-funded and man-
aged Christian movements have 
measured success in terms of num-
bers of converts instead of measur-
ing evidences of transformation in 
people and society. Another way of 
framing this is to say that modern 
believers, under the spell of reduc-
tionist, modern Western thinking, 
have so emphasized the evange-
listic mandate of Matt. 28:19-20 
as to virtually ignore the equally 
compelling cultural mandate of 
Genesis 1 and 2. Lest this be seen 
as re-visiting the old “quantity vs. 
quality” dilemma, we agree that 
the book of Acts is replete with 
numbers of converts (such as Acts 
2), but the real questions is: “How 
did the early believers measure the 
success of their mission?”
Success was measured by evi-
dences of the Kingdom. Personal 
and social transformation were the 
sine qua non of the early Christian 
movement. " e Apostolic Church 
beheld the joy of community, 
of God’s reality in their midst. 
Convert-making programs don’t 
seem to have headed their agenda.

But, let us go back further to Jesus 
Himself. How did He measure the 
success of His mission? When the 
Apostles came back to Jesus after 
their ! rst journey, He said, “I’ve 
seen Satan fall!” We don’t see Him 
quizzing them about the numbers 
of converts they made. In His 
earlier instruction before He sent 
them out, He didn’t lay emphasis 
on methods. He rather said “Pro-
claim the Kingdom!”
On top of that, He threw up big 
barriers to discipleship. " e nar-
row road was hardly inviting. " e 
promise of martyrdom attracted 
the hearty few. If Jesus’ view of 
success was tied into numbers of 
converts, He was a failure.
A ! nal clue comes in Jesus’ High 
Priestly prayer of John 17. He 
seems to measure His success by 
indicating that He had completed 
the work assigned to Him by His 
Father, by which He brought 
glory to the Father. His prayer (at 
the end of the chapter) is not that 
more will be added to the small 
group of followers, but, rather, that 
they will display an incredible, 
unheard-of unity.
Let us move to Paul, the best-
known of the Apostles, besides 
Peter. Are there commands to 
witness, to make converts? Pre-
cious few, if any, dot his letters; 
rather, his letters are written with 
the clear intent of training and 
discipleship.
While his epistles o# er very little 
by way of exhortation to evange-
lism, what we do see are intense 
commands to e# ect transforma-
tion by the power of the Holy 
Spirit. And lurking in the back-
ground are warnings about our 
menacing Enemy. He lurks about 
to devour, to cast ! reballs, to 
deceive, and so forth. His “front-
men” (literally) are those who 
“take capitives by means of hollow 
and deceptive philosophy.” " ey 

are “mutilators of the $ esh, men 
who do evil” “hypocritical liars” 
who teach people to “abandon 
the faith and to follow deceiv-
ing spirits.” To summarize, Paul 
recognized, as did Jesus, that 
transformation (not numbers of 
converts) is our goal, a goal that is 
constantly threatened by, among 
other things, the presence of false 
teachers and their teachings.
What is the modest proposal of this 
paper? Simply, that we throttle-
back on evangelism and throttle-
forward on discipleship. " is is not 
a call for cessation of evangelism, 
but rather a plea for us to examine 
the reality of the situation—many 
converts, little transformation.
Understanding this may help to 
understand why places like sub-
Saharan Africa teem with converts, 
and yet, the societies, at least, 
are going “to hell in a handbas-
ket.” If Christians are the “salt of 
the earth” whose transformative 
impact should greatly outweigh our 
numbers, why are so many develop-
ing countries awash with converts 
and with crushing debt at the same 
time? Many of these converts will 
not be able to live long lives by 
which to glorify God as they ful! ll 
their callings—and why?
Untaught to apply the truth to all 
dimensions of reality, unskilled in 
contextualizing Biblical truth in 
a way so that it transforms their 
worldview and their way of living, 
these believers are food for the wolf 
of hunger as well as the wolf of 
false teaching. One kills the body, 
the other the soul, and, in either 
case, God’s Kingdom is hindered.
Is it fair to suggest that our mas-
sive crusades and evangelistic 
campaigns are one vast feeding 
and breeding ground for the 
Enemy? Perhaps not, but are we 
honestly willing to face the prob-
lem of the masses of untaught, 
undiscipled believers?f
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I was shocked recently with my 
! rst-ever purchase of a " at-screen 
television. Expecting a hernia-in-
ducing e# ort not unlike the intense 

strain of an Olympic power-lifter, I was 
amazed at how much smaller and lighter 
it was. My “clean and jerk” television-car-
rying method was no longer needed. Per-
sonal computing has gone from desktops 
to laptops to netbooks and now tablets, 
and cell phones have now become com-
puters of sorts with a remarkable array of 
computing/connecting services. While 
our communicating devices are smaller, 
the amount of time we spend communi-
cating with them is shorter. With the ad-
vent of Facebook and Twitter, we actually 
read incredibly brief statements of our 
friends and believe that in so doing we 
are keeping up with them. Conversations 
have turned into “tweets” and meaningful 
dialogue has become a “chat.”  We live in 
a shrink-wrap world where most things 
have been made smaller.
Yet one thing that hasn’t been shrink-
wrapped is the amount of information 
now available to us, which is expanding 
exponentially. $ e smaller our devices 
get, the more powerful they are and the 
more unable we are to keep up. We are 
no match for these machines. $ ey give 
us more bytes about everything than we 
ever dreamed possible. Because we have 
so much more information and can ac-
cess it so much faster, we are easily over-
whelmed by it. Recently, I devoted one 
year to reading biographies. Two of them 
were John Mott and Oswald Chambers, 
men who lived about 100 years ago. In 
both cases, they traveled by ship. And 
in both cases these trips were often the 
only respite they seemed to have in oth-
erwise hectic and busy ministries. It was 
on board those ships that they had time 

to re" ect and think and…gulp…relax a 
little. But those days are long gone. Now 
we are just glad that there is wi-!  on 
board so that we can keep up with our 
inbox. Such is life today.
Viewed positively, this shrink-wrap 
world has dramatically increased our 
understanding of the scope of the mis-
sion task. As the theme of this issue 
illustrates, we are not only out to preach 
the gospel, we are out to transform 
the world in every area of society. We 
would do well to note the magnitude 
of this shift. Did the missionaries of 
yesteryear even think about transform-
ing the very societal framework of the 
places in which they worked? Did they 
contemplate and write strategic plans 
about how they would change societal 
structures, the so-called “seven moun-
tains” of society: business, government, 
media, arts and entertainment, educa-
tion, the family and religion? In some 
cases, they were simply trying to stay 
alive and show the love of Jesus in a 
hostile environment. By contrast, we 
are today witnessing many innovative 
strategies never conceived before.
Viewed negatively, the more we know, 
the more complex issues become. $ e 
bliss of viewing the world in hard and 
simple categories is no longer possible 
for us. What the microscope and tele-
scope did for the expansion of learning 
about the natural world, the new tech-
nologies and new media have done for 
the expansion of just about everything 
else. While in one sense mission theory 
and strategy has been advanced and 
become more sophisticated, in another 
sense it has struggled to keep up with 
the complexities of a world better under-
stood through these new technologies. 

In some ways, the more we know the 
more we realize what we don’t know.
It used to be that we would talk about 
“world religions” that neatly divided the 
world faiths into clean and neat catego-
ries. But as my colleague HL Richard 
has pointed out, the concept of “religion” 
itself is dubious. In fact, there are many 
Christianities, many Islams, many Hin-
duisms and Buddhisms. Neat catego-
ries have been replaced by very messy 
constructs much closer to the reality on 
the ground. So what are we to do? We 
need to carefully walk the tightrope and 
balance the tension between general-
ity and speci! city. We speak in general 
terms because it makes communication 
possible. As mobilizers, we can’t get 
away from the general way of looking at 
things. However, we must recognize that 
such communication is only a beginning. 
Technically, it is virtually impossible to 
communicate meaningfully at the com-
plex level if we only speak in generalities. 
We cannot overlook complexity in the 
hope that it will just go away. “Keep it 
simple, stupid” has a short reach. As 
strategists, we must embrace speci! city 
and complexity.    
$ e generalists and specialists in the 
mission enterprise need to work togeth-
er, even while we speak a somewhat dif-
ferent language. $ is distinction reminds 
me of a similar reality that often exists 
between the marketing and research/
development divisions of a company. 
While they are usually a lesson in stark 
contrast, they are nevertheless necessary 
to each other. Similarly, while mobilizers 
and strategists usually live in di# erent 
worlds, the consequences of ignoring 
each other are grave. f

Marginalia
Dave Datema, General Director,  Frontier Mission Fellowship

Our Shrink-wrap World
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I have been in relationship with the Waodani 
since 1956, when they killed my dad Nate 
and four of his friends. My relationship con-

tinued through the time my aunt Rachel lived with 
them beginning in 1958 through her death in 1994. 
I most recently lived with the Waodani beginning 
just after Aunt Rachel’s death in 1994 until later in 
1997, maintaining a house and spending about one 
quarter of my time with them until 2008.
When people visit the Waodani, they look around 
and think, “Wow, these people have nothing!” 
People from the outside think the Waodani are 
poor because they don’t have three-bedroom ram-
blers with wall-to-wall carpeting, double garages 
so full of stu!  the cars never " t and, I guess, 
because they never take vacations to exotic places 
like Disney World.
So, on speaking tours I began describing these 
jungle dwellers as “People who all have water front 

property, multiple houses and spend most of their 
time hunting and " shing.” # e most common re-
sponse I have gotten when describing the Waodani 
this way is, “Wow, would I ever like to live like 
that!” I agree completely.
Mincaye, on the other hand, sees the way we 
“Outsiders” live here in “# e foreigner’s place” 
and makes comments like; “Why, never sitting, 
do the foreigners run around and around in their 
car things speaking to each other on their talking 
things but never hunting or " shing or telling stories 
to each other?” After traveling and speaking with 
me in the U.S., Canada and Europe, Mincaye is 
always greatly relieved to get back to his thatched 
roof hut, with the open " re wafting smoke in his 
face, eating whatever happens to be in the cook-
ing pot. He sits around in jungle-stained clothes 
and the look on his face tells it all. He would not 
live in North America for all the green paper and 
little pieces of plastic he could carry. He doesn’t 
understand how money and credit cards work but 
he knows foreigners can’t leave home without them.
Mincaye is a rich man. Or, he was until someone 
taught him to drive a golf cart and he started 
thinking how much fun it would be to take his 57 
grandchildren for rides up and down the Nemom-
pade airstrip where we used to live together. Now 
he wants his own golf cart (which means he would 
need a charging station, and a solar panel farm 
to power it, and a shop to maintain it, and spare 
parts to keep it running….)
From my life experiences with the Waodani—and 
other people groups in Africa, Asia and South 
America who live simply and materially content-
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edly—I have learned that it is 
unreasonable to evaluate their 
“lack” based on our distorted and 
exaggerated perception of need. 
When we try to meet phantom 
needs of people who live at a lower 
material standard than we have 
learned to consider “minimal,” we 
not only fall into a trap that keeps 
us from seeing their real needs but 
we also tempt them into a snare 
that can raise their perception of 
need beyond what their economy 
can support.
When we project poverty on peo-
ple where it doesn’t exist, we also 
overlook the actual poverty with 
which they struggle. Solomon said 
it well, “Whoever loves money 
never has enough; whoever loves 
wealth is never satis! ed with their 
income. " is too is meaningless. 
As goods increase so do those who 
consume them” (Ecc 5:10–11).

Dangerous Charity
Often charity to help the poor at-
tracts more people into poverty. One 
example I have noticed takes place 
when North Americans try to care 
for the needs of orphans in cultures 
di# erent from our own. If you build 
really nice orphanages and provide 
good food and a great education, lots 
more children in those places be-
come orphans. I see this happen all 
over. When we attempt to eradicate 
poverty through charity, we often 
attract more people into “needing” 
charity. It is possible to create need 
where it did not exist by projecting 
our standards, values and perception 
of need onto others.
So what is poverty? We in the 
“Wealthy West” have little 
understanding of “poverty.” As 
our standard of living has risen in 
developed countries, our percep-
tion of poverty has changed.
Consider how our de! nition of 
an orphan is di# erent from most 
other cultures. In the U.S., you 
are an orphan if your mother and 
father have died. In South America 

(where I grew up), as in other 
contexts where extended family 
structures are intact, you are not 
really considered an orphan as long 
as you have a living grandparent, 
uncle, aunt or older brother or sister 
who is capable of helping take care 
of you. So when North Americans 
build an orphanage in South 
America, we “create” orphans by 
tempting family members to take 
advantage of our well-intentioned 
largess. " is is seldom in the best 
interest of those children who are 
“orphaned” by our desire to meet 
what we perceive as their need.

Provoking Poverty
In the same way, proximity and 
exposure to wealth can provoke a 
sense of poverty. A group of North 
Americans going on a short-term 
mission—with our international 
cell phones, iPads, fancy clothes 
and fat wallets to buy curios and 
spend on hotels and restaurants—
can create more comparative pov-
erty than most of us can imagine.
But, all of that is not the issue. Do 
we have a responsibility to care 
for the poor? Yes. 1 Cor 8:11–15 
hits the nail on the head. Let me 
summarize—“No Christ follower 
should have too much while anyone 
else has too little.” So, should we all 
become poor so that we are no lon-
ger responsible? No. Paul also points 
out that this teaching is not intended 
to put the poor at ease and to burden 
the wealthy (2 "  3:6-12).
Among people living simply amidst 
abundant resources, poverty is not 
measured in annual income or 
net worth, but in “what I have in 
comparison to what those around 
me have.” In such contexts poverty 
is more of an attitude and a mood 
than an actual state of having or 
not having something. In such 
contexts, contentment is the secret. 
Some people think 1 Timothy 6:6 
says “Godliness is a means of gain,” 
but really it says “Godliness with 
contentment is great gain.” Where 

there is godliness with contentment 
there is no perceived “poverty” until 
discontentment has been stirred.

Building Up Christ’s Body
Our goal in planting Christ’s 
church where it doesn’t exist must 
be to produce churches that are 
self-propagating, self-governing 
and self-supporting; especially 
where the members come from a 
background of hopelessness, pow-
erlessness and inadequate resourc-
es. " e most important aspect of 
church planting is whatever that 
$ edgling congregation needs most. 
In a growing number of cases, the 
greatest need new churches have is 
to become self-supporting.
Giving handouts creates more 
problems than it solves. It is like 
casting out demons with long 
leases. Break the lease or they will 
come back and bring more room-
mates (Lk 11:24–26). Where the 
Church is being established among 
people that perceive themselves as 
powerless, there is a great need for 
deep discipleship, wrestling with 
the roots of poverty at the com-
munity level rather than concen-
trating on the individual.
Financial help that does not develop 
sustainable, local, ! nancial self-
su%  ciency is much more likely to 
create poverty than it is to meet real 
needs. Until we realize that we can’t 
overcome poverty with handouts, we 
will never be much help in complet-
ing Christ’s Great Commission.
As followers of Christ we must 
! ght poverty through discipleship 
rather than covering it with spiri-
tual frosting. Either we do God’s 
will God’s way or we aren’t doing 
His will at all. Discipleship means 
teaching others what we have 
learned so they can teach oth-
ers to care for their community’s 
physical, economic, emotional and 
spiritual needs on a sustainable 
basis! (2 Tim 2:2, Mt 28:19–20)f
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L inking personal salvation with societal 
edi! cation is our duty.
I recall that some Sawi tribesmen who 

worked for me or brought me food, ! rewood, etc. 
wanted to be paid with colorful beads or tobacco. 
Unlike Roman Catholic priests in the region, I 
declined to be a bead or tobacco merchant on the 
grounds that steel tools, salt, ! shing line, ! shhooks, 
soap, nails, etc., would bene! t the people much 
more than baubles and smoke (though these latter 
items of course would have cost me much less, 
especially in terms of air freight).
I dispensed medicine free of charge to the ill but 
strengthened the remarkable work ethic the people 
already had by requiring them to work for every-
thing else they wanted from me. Learning that a 
Roman Catholic priest in another area was reputedly 
doling out goods free of charge to anyone who asked, 
three Sawi men asked me, “Can he do that because 
he is richer than you, or is it just that he loves the 
people of that other tribe more than you love us?”
I replied, “If indeed he gives them things other 
than medicine free of charge it is because he sees 
them as children and himself as their father. If 
I saw you as children I could do the same. But I 
know you are men just as much as I am a man; 
that is why I require you to work for the things you 
need.” " ey were quite pleased to know I regarded 
them as men, so that was the end of that.
Some missionaries teach the Ten Command-
ments by rote but fail to exemplify lessons such as 
these, lessons so basic to helping redeemed people 
contribute to the edi! cation of the overall society. I 
taught key Sawi men how to teach the gospel, yes, 

but I also taught them to own and operate their 
own retail stores and tithe their weekly pro! ts.
Exploitive outside merchants are loathe to come in 
and compete with reasonable markups set by honest 
local merchants, so I de# ected considerable preda-
tory encroachment by teaching Sawi Christians 
how to be merchants.
If Christianity in some regions is “a mile wide and 
one inch deep,” I suspect missionary failure in mat-
ters of common sense teaching of ethics is partly 
responsible. I also believe that failure to link the 
gospel e$ ectively with redemptive analogies may 
leave converts with a weaker appreciation for the 
marvel of God’s grace.
In our work, medicine, hygiene, economics, intro-
ducing new crops and education progressed hand-
in-hand with the work of church planting. " is 
was largely true of all the ministries carried out by 
evangelicals in what was then Irian Jaya, now Papua. 
Eventually, though, if the missionary stays too long, 
he generates a dependency syndrome which hinders 
both the growth of the church and the social and 
economic development of the society. People have 
to be given space and time to apply what they have 
been taught, thereby claiming ownership of it by ! t-
ting it to their own culture and environment.f
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& SOCIETAL & SOCIETAL 
EDIFICATIONEDIFICATION

Don Richardson is a missionary statesman representing World Team, under whom he served 
overseas for 15 years among a cannibal-headhunter tribe called the Sawi. As World Team’s 
minister-at-large, Don teaches worldwide in churches, conferences, and other venues on topics 
related to missions and cultures. He has authored ! ve books, including the best-seller Peace Child, 
and paints scenes of tribal life in New Guinea. 
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In mission circles, I hear the ques-
tion: “How much money is it going 
to take?” more than I hear “How 

much of the Holy Spirit is it going to 
take?” Jesus knew what ful! lling the 
Great Commission would take: “Do not 
leave Jerusalem, but wait for the gift my 
Father promised, which you have heard 
me speak about. For John baptized with 
water but in a few days you will be bap-
tized in the Holy Spirit” (Acts 1:5).
Luke, the writer of Acts, describes the 
day that 3,000 people joined the 120 
believers (Acts 2:41). Money was not 
mentioned as the “deal maker.” Actu-
ally, money did not enter the equation 
at all. What or who did play a role in 
this people movement for Christ? " e 
Holy Spirit! " e Holy Spirit empowered 
Peter to speak the gospel with bold-
ness and clarity. " e Holy Spirit moved 
upon people’s hearts with conviction. 
" e Holy Spirit, using Peter, did this all 
without money.
As a#  uent North American churches 
and missionaries, we have communi-
cated through words and actions that 
we cannot fellowship as a community of 
disciples (called the church) without an 
infusion of money. In the book of Acts, 
we see that the community of believers 
“had church” and God added to their 
number 3000 daily. Did money enter the 
equation this time? It sure did, but not 
through foreign donations unleashed on 
a local community of believers.  Rather, 
the local believers shared sel$ essly with 
one another. If outsiders had donated 
money to help advance the local church 
in the Book of Acts, they could have 
crushed the Holy Spirit-generated giv-
ing of the local believers. 
As we read on in Acts, the community 
of believers grew from 3,000 to 5,000. 
Was money the “bottom line this time?” 

As a matter of fact, Peter exclaimed 
to the beggar at the Gate of Beautiful: 
“Silver or gold I do not have, but what 
I have I give you. In the name of Jesus 
Christ of Nazareth, walk” (Acts 3:6). 
Money did not add 2,000 more disciples. 
A miracle of kindness from God to a 
beggar and the disciples’ proclamation, 
along with su% ering and obedience led 
to the incredible growth of this move-
ment for Christ. God, through the 
disciples, did this all without money.
" e community of believers’ ! rst written 
prayer was not at all about money. " ey 
did not say, “We cannot continue to spread 
the gospel without money.  God, extend 
your hand and provide us with ample 
resources.” Rather, they prayed for boldness 
and that God would perform signs and 
wonders through the name of Jesus.
As I read story after story in the book 
of Acts, money does not play a role in 
the conversion of masses of people. " e 
apostle Paul indeed received occasional 
support from churches that he planted, 
yet he worked to support himself. Paul 
and his companions had to pay for lodg-
ing, passage and food along their mis-
sionary journeys.  " e book that Luke 
authored through the Holy Spirit is not 
about the “acts of money,” but the Acts 
of the Holy Spirit through the apostles.
Have we allowed material and economic 
abundance to be the hallmark of our 
mode of operation rather than (or more 
than) the acts of the Holy Spirit and our 
humility, boldness, su% ering and obedi-
ence? Have I found it easier to minister 
out of a#  uence in order to gain an audi-
ence rather than go through the grueling 
work of building relationships? Have I 
sidestepped su% ering, making my resourc-
es too valued to those with whom I share 
the gospel? While serving as a missionary 
in the Buddhist nation of Cambodia I 

observed that we missionaries were often 
tolerated for the money we brought, more 
than the message we had to share. Does 
the easy access to the money missionaries 
may bring cheapen the meaning of the 
gospel, resulting in shallow conversions 
and half-hearted disciples?
Glenn Schwartz, the author of When 
Charity Destroys Dignity, once received 
an email from a missionary in Zambia. 
" e missionary voiced concern that his 
mission may have been viewed by the lo-
cal culture as Mission Jireh (the mission, 
our provider), rather than Jehovah Jireh 
(God, our Provider).  If so, have we not 
cheated those we seek to serve?
" roughout my missionary experience I 
have seen the harm money can do to the 
Church of Jesus. Like the camel herder, 
many people have been led to believe 
that Christianity requires lots of “stu% ” 
and lots of money.  Such an expensive 
form of Christianity is dependent on 
the a#  uence of outside cultural groups.   
Let’s redouble our e% orts to make the 
Good News all about the power of the 
Holy Spirit to transform lives.  Remem-
ber, Christ himself said – about desiring 
the good life – “But seek ! rst his [the 
Father’s] Kingdom and his righteous-
ness, and all these things will be given 
to you as well.”  Transformation of the 
heart comes ! rst.f  

Jean Johnson served as a 
missionary with Assembly 
of God World Missions in 
Cambodia for 16 years.  She 
is currently a senior con-
sultant on issues of sustain-
ability with World Mission 
Associates.  She lives and 

works out of Minneapolis, MN.  ! is month 
she presents this article as a guest columnist on 
behalf of Glenn Schwartz.  She can be reached by 
e-mail at jeanjohnson@wmausa.org.

Raising Local Resources

Jean Johnson, guest author

All Without Money



Introduction to Missiological 
Research Design
Introduction to Missiological Research Design outlines the basic 
issues of research design for missiological and church-related research. 
This book describes the logic of the research process, whether from a 
single academic discipline or a multidisciplinary approach.

Elliston provides instruction, examples, and exercises for 
inexperienced but serious researchers as they seek to design 
research that will serve the Church in mission. Elliston also provides 
experienced researchers with checklists and easy-to-review tables to 
further aid in research design. This text raises some of the key issues 
to designing research in a multicultural or cross-cultural context and 
guides researchers toward ethical and effective study.

Edgar J. Elliston holds a PhD in Curriculum and Instruction with 
cognates in International Development and Intercultural Studies from 
Michigan State University. He completed his MA in Missiology at Fuller. 

Rethinking Hindu Ministry
Papers from the Rethinking Forum
Hindu traditions are diverse and complex. Simple summaries 
of Hindu beliefs and practices lack appreciation for the allure 
which captivates Hindus themselves. This collection of papers 
from seasoned practitioners observes Hindu traditions and 
Hindu ministry from new angles, introducing new perspectives 
on ministry in Christ’s name that are relevant far beyond the 
Hindu world.  Broad conceptual pictures are presented along 
with detailed practical advice and introductions to remarkable 
Hindus who surrendered to Christ and wrestled with the 
meaning of following Him in their Hindu families. This is the 
fi rst book to turn to for pointers on sharing Christ with Hindus. 
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Translating Christ 
The Memoirs of Herman Peter Aschmann, Wycliffe Bible Translator

Translating Christ pieces together the life of Herman Aschmann, Wycliffe Bible 
translator, and his wife as they lived and worked among the Totonac people of 
Mexico.  Told through private conversations and personal correspondence between 
Herman Aschmann and the author, with additional insight from Aschmann’s family 
and friends, Aschmann’s abundance of physical and intellectual energy, linked with 
a passionate curiosity and empathetic concern for the language and culture of the 
Totonac people, enabled him to translate three distinct Totonac New Testaments. 

... he inspired local people to imitate his skill in discovering more and 
more meaningful ways of communicating a message into an entirely 
different language-culture.

-Dr. Eugene Nida, premier linguist, Bible Translation theoretician, and 
Herman’s former linguistics teacher

Hugh Steven is a historical biographer, author, and photographer with Wycliffe 
Bible Translators.

Our Price: $11.19 
3 or more: $7.69

ISBN: 978-0-87808-619-1
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I Will Do A New Thing
Unreached Peoples and the Founding of the U.S. 
Center for World Mission (2011 Edition!)

It all started when Ralph Winter gave an address at Lausanne called “The 
Unfi nished Task,” urging the missions world to focus on a new type of 
evangelism to reach “hidden” or “unreached” peoples. 

Soon he and his wife Roberta were founding a center to help mission agencies 
fulfi ll that task. Around them gathered a group of experienced missionaries, 
computer scientists, and unusually dedicated young people in order to buy a 
college campus. 

This story, as told by Roberta, of their cliff-hanging prayer meetings and spiritual 
battles with a cult will reignite your determination to work with Jesus to “fi nish 
the Father’s work” (John 4). 

This new edition of Roberta’s book includes previously unpublished chapters from 
her original manuscript, and an updated epilogue inviting you to partner with the 
USCWM today, as the task remains unfi nished. 

Our Price: $11.99 
3 or more: $8.24

ISBN 978-0-87808-450-0  

Roberta H. Winter 
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Vietnam’s Christians
A Century of Growth in Adversity

In 1975, Vietnam, united under communism, fell behind a bamboo 
curtain. Many feared the worst for churches there. But fi fteen years 
later, churches, especially among Vietnam’s ethnic minority mountain 
peoples, suddenly exploded in number and vitality. 

Reg Reimer (MA, Fuller Theological Seminary) has served the kingdom of 
God in many capacities around the world, but describes himself foremost 
as a missionary to Vietnam. After forty-fi ve years of deep involvement 
there, he has become the acknowledged authority on Protestants in 
that enigmatic country. He has reported much on Vietnam, but, as the 
situation required, anonymously—until now. 

From Seed to Fruit 
Revised and Enlarged 2nd Edition 
Editor:  J. Dudley Woodberry
This continues to present the ongoing collaborative research of people 
from many organizations desiring to bless Muslims. Seven additional 
chapters survey major trends in global Islam today and explore themes 
that prove to have considerable infl uence on fruitfulness, including a 
new chapter on building Christlike relationships with Muslims. 

The Global Trends Research Group has continued to update the 
demographic materials on Muslim people groups, their access to 
Christian witness, and how Christian groups covenant to provide 
meaningful access. Updated CD-ROM included.

Our Price: $10.39 
3 or more: $7.14

Our Price: $16.79 
3 or more: $11.54

ISBN: 978-0-87808-304-6 

Reg Reimer

Pages 144 | Paperback 2011
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Earlier today John R. W. Stott 
died at the age of 90.
I can’t think of another evan-

gelical theologian who would come 
close to Stott, both in the depth of his 
diligent scholarship and in the breadth 
of his unifying work in the global 
Body of Christ, especially through the 
Lausanne Movement. 
I ! rst heard him at Urbana in 1976 
while I was still in college. " at is 
where he delivered his message “" e 
Living God is a Missionary God,” 
which is the lead article for Lesson 1 
of the Perspectives on the World Chris-
tian Movement course. Later, I spoke 
with him brie# y during a meal at Billy 
Graham’s Amsterdam 2000 gathering. 
Almost an octogenarian by then, Stott 
moved slowly but preached powerfully; 
the contrast was startling.
It is probable that his involvement 
in guiding and crafting the masterful 
Lausanne Covenant (1974) will be the 
most enduring single thing for which 
he will be remembered. As a part of the 
Statement Working Group at Laus-
anne’s Cape Town 2010 meeting, I can 
say that we knew well that we were not 
trying to replace that document—which 
is amazingly timeless in many respects. 
I wonder what evangelical leaders 
would write today? Could a wide-rang-
ing group of committed believers agree 
on something important? Certainly, 
the Cape Town Commitment suggests 
that such agreement is possible (http://
www.lausanne.org/ctcommitment).
But I am more and more convinced 
that, at another level, we must dis-
agree—in love—for God to use our 
di$ erences to further display His glory. 
In theory, we know God works through 

di$ erent approaches and giftings. In 
practice, however, we often we think we 
know what His preferred approach is 
for us—and for everyone else! 
Since we aren’t going to agree on every 
issue, we need to reemphasize the core: 
Repentance and salvation by grace 
through faith in Christ. Yet when I 
look at such a phrase, I am tempted to 
add more words in order to clarify its 
meaning still further, additional ideas 
that, according to my understanding of 
the gospel, are an integral part of the 
gospel. I include things like, “based on 
His death on the cross,” “by the power 
of the Holy Spirit,” and “resulting in 
fruit that remains.” 
What else do we think the unreached 
need to do or believe?
It’s instructive to see how historian 
Mark Noll describes 18th-century 
evangelicalism, looking back on what 
he calls the period of “rising,” when 
godly men like Edwards, White! eld, 
and the Wesleys led the charge. He 
summarizes the core of evangelicalism 
as follows:
•  justi! cation by faith, not human 

works;
•  the sole su%  ciency of Christ for sal-

vation, without the need for human 
mediation;

•  Christ’s death on the cross as a once-
for-all act, not something that needs to 
be repeated (as in the Catholic mass);

•  belief in the ! nal authority of the 
Bible, which every believer should 
read, rather than in the Bible as a 

means, which the priest interprets;
•  the priesthood of all believers, rather 

than inappropriate reliance on a class 
of priests ordained by the church.1

Noll’s summary re# ects the cultural, 
religious, and historical setting in which 
Edwards and the others ministered. I 
wonder what future historians, writing 
about today’s evangelicals, would place 
on our list as we reach out in mission? 
Will they make a list of things we 
require people to stop doing before they 
can follow Christ? Or a list of things 
we have added to the basic require-
ment of faith. If so, that would re# ect 
a dangerous loading on of works from 
our western Christian sub-culture.
Let’s be very careful not to add to the 
basic “requirement” of faith or we could 
be in danger of loading on the works 
of our current western Christian sub-
culture to the gospel. 
It was Martin Luther’s stand on Sola 
! de—faith alone—that began the Prot-
estant Reformation. As we strategize 
to reach the unreached, we must clarify 
what “faith alone” means at some level. 
Certainly we include the works for which 
God has created us (Eph. 2:10). 
So, echoing Stott’s words in section 
#3 of the Lausanne Covenant, we: “…
proclaim God’s love for a world of sin-
ners and … invite everyone to respond 
to Him as Saviour and Lord in the 
wholehearted personal commitment of 
repentance and faith.”f

1 Noll, Mark 2003, The Rise of Evangelicalism : The Age 
of Edwards, White! eld, and the Wesleys, 16-17)

Further Reflections 
Greg H. Parsons, Global Director, U.S. Center for World Mission

The Stuff of Basic Evangelicalism

WILL FUTURE HISTORIANS MAKE A LIST OF THINGS EVANGELICALS REQUIRE 

PEOPLE TO STOP DOING BEFORE THEY CAN FOLLOW CHRIST? 
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Insight is a 1-year college level academic program 
of the USCWM that prepares future missionaries and 
World Christian leaders through intensive study of 
God’s purposes in the world throughout history.   

Students get a “big picture” overview of how God 
has been and is at work in the world, through an 
integrated, chronological program of independent 
study and group discussions.  During Insight, students 

Insight is expanding!  Insight is looking for new 
locations to host its life-changing, one-year college 
program. At your Insight Campus, you’ll expose 
Christian youth to the purposes of God in the world, 
aid young missionaries on their way to the fi eld, and 
train college students to be confi dent voices of faith 
in the intellectual realm.

have the freedom to wrestle with hard questions 
that arise from the Bible, history, philosophy, 
different worldviews, anthropology, world religions, 
and modern science. Insight offers an unparalleled 
intellectual foundation for students preparing for a 
future of international infl uence.

Insight is offered at several locations around the U.S., 
visit the website to learn more about each location.

Host an Host an InsightInsight Program Program
Insight’s unique structure allows itself to be adapted 
to any campus situation, including churches, NGOs, 
Bible colleges, Christian schools, and home school 
associations. For more information and a host info 
packet please visit www.yearofi nsight.org and go to 
the “Host” page.

Insight changed my life! It has been my plan to be involved in 
overseas missions for the past 5 years or so, which is why I chose 
to take Insight. After Insight, I not only feel that I have a better 
understanding of the task that remains in missions, but also a better 
understanding of who I am in Christ and how that affects the way in 
which I live. As a result, I also fi nd that I have a new passion within 
me to mobilize others for the cause of bringing unreached people 
groups to Jesus.

Valarie, Class of 09
It used to be that when my worldview was challenged, I wouldn’t 
know how to respond. Insight helped me establish confi dence; it 
provided that backbone of history and theology that allows me to 
share the Gospel without fear of ignorance at a secular university.

Nathan, Class of 02
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